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Editorial Statement

In its twenty-second

year of existence, The Bridge has gotten a new
editor, whose name may be familiar to some readers as a past contributor. The transition has led to some delays. We hope you enjoy the
new cover design by Greg Tiburzi, Graphic Designer at Luther College, and that you will find this issue worth the wait. In future years,
we will aim to bring out the spring issue around March and the autumn issue around October.
Please note that the previous issue should have been "Volume 21,
Number 2," but it was labeled as Volume 22. Please make the correction on your own copy. In order to catch up with our proper sequence,
this double issue is Volume 22, Numbers 1-2.
This issue begins with three articles about Denmark.
Finn V. Nerland's article deals with the tremendous international
popularity of a Danish song, written in haste at the start of the first
Schleswig-Holstein war in 1848. The war was a turning point in Danish history. As for the song, it traveled with Danish immigrants to
America and became a popular marching song in three American wars.
What to call the northernmost of the Danish-German borderland
duchies in English is a problem. In centuries past, Danes called it
Holsten or Slesvig, and now, Senderjylland . The old English form of
Sleswick is obsolete, and the most common spelling in English nowadays is the German form, Schleswig. That is why we refer to the historical duchy as Schleswig. Some of the editor's ancestors came from
Sundeved in the Danish part of that duchy, and he does not like certain implications of the German term any more than a few readers
may, but it seems to be the best choice when writing in English.
Historical matters frequently provoke controversy. If people can
get stirred up over what to call a place, imagine the battles when scholars start to discuss whether the emigrants were winners or losers in
the world of their day. 1 The publication in 1995 of Hanne Sanders '
doctoral dissertation on the role of religious revivals in Scandinavian
history provoked a debate over questions like that among Scandina vian historians . J. R. Christianson's essay relates that debate to Danish emigration. It is followed by Hanne Sanders' own summary of her
controversial book.
The theme of religion continues in 0yvind T. Gulliksen' s meditation on the Danish Church today. As a Norwegian visiting Denmark,
he is sensitive to some of the same currents of tradition and change
that Danish-Americans notice when visiting the Old Country.
5

The remainder of the articles in this issue deal with Danish-American subjects.
Carl Hansen (1860-1916)was one of the master storytellers among
early Danish immigrants. David Iversen' s deft translation of the short
story, "The Turkey," captures the flavor of Hansen's fiction from the
early years of this century.
Two sensitive portraits of individual Danish immigrants, one from
the nineteenth and the other from the twentieth century, round out
this issue of The Bridge.
Thorvald Hansen is well-known for his solid historical research
on topics of broad reader interest. In this issue, he presents Rasmus
Andersen, who greeted thousands of Danish immigrants arriving in
America. Perhaps your own ancestors were among them. Andersen
served for many years as pastor to immigrants and seamen in New
York harbor and was also a prolific author and a key figure in DanishAmerican life.
Sigrid Lassen, the subject of our concluding article, came from
Roskilde. Karen Lassen presents this portrait of her mother, who was
a member of the Danish gymnastics team in the 1920 Olympic Games
and later became physical therapist to the stars in Holywood.
You the readers are the ultimate judges of The Bridge. We hope
you find this issue interesting. Please write to the editors and let us
know what you like to read about in future issues of The Bridge.If you
know of potential authors, let us hear about them . Please also encourage your friends to join the Danish American Heritage Society: More
members will strengthen our organization.

Emigrantsare people who leave a country, immigrants are those who come
into a country, and migrants are people who move around. Think of these as
stages in a single process. The same individuals might be involved at all
three stages.
1
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Contributors to This Issue
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A Danish Soldiers' Song in America
by Finn V. Nerland

1

[Editor's Note:In the revolutionaryyear of 1848, governments throughout
Europewere being overthrown by popularrisings demanding liberty and
representation.Denmarkfaced a doublecrisis. In Copenhagen,mass meetings calledfor an end to absolutismand a written constitutioncoveringboth
Denmarkand Schleswig,the half-Danish,half-Germanduchy on the southern border.In Schleswigitselfand neighboringHolstein,bothruled by Denmark since the middleages,the Germanelementdemandedself-government
and closerties to Germany. By April of 1848, these irreconcilabledemands
led to war, and Prussian troops crossedthe border to aid the SchleswigHolsteiners. The war pitched Denmark,with some slight assistancefrom
Swedenand Norway,against a Germanytorn simultaneouslyby numerous
internal revolutions.The Three Years War lasted until 1850, when intervention by the great powersforced Germanwithdrawaland left Denmark
free to crush the Schleswig-Holsteinoppositionat Isted. In 1864, a second
war brokeout in Schleswig-Holstein,and this time, Prussian militaryforce
under ChancellorOtto von Bismarcktorethe duchiesawayfrom Denmark.
The Danes of northern Schleswiglived under Prussian rulefor half a century. Followinga plebiscitein 1920,after the end of World War I, the Danish-speakingnorthern part of Schleswigwas restoredto Denmark and became known as Senderjylland ("South Jutland"). Earlier,this region had
been calledNordslesvig ("North Schleswig").The article begins with the
outbreakofwar in 1848,when citizen-soldiersof Denmark's nationalmilitia
were beingcalledto arms throughoutthe kingdom.]
On one of the very first days of April, 1848, a man strode the streets
of Copenhagen in deep concentration, walking from Amagertorv to
Kongens Nytorv and back again along the main shopping street,
Streget. His name was Peter Faber, and he was in the process of setting words to Johan Ole Emil Borneman's newly composed march
tune. Faber strode the route six times, back and forth, occasionally
taking a longer way around Krinsen when the words seemed ever so
slow in coming. After each round, he ducked into Borneman & Erslev' s
Music Store at Amagertorv 6, in the building called Dyvekes Gard
(now the Royal Danish Porcelain Company's showrooms), and delivered a verse to Borneman.
In these highly agitated March and April days of 1848, when the
whole population was aflame with feelings of freedom and a lust for
11

battle, many creative individuals were busy drawing, composing, or
writing poems and songs, all intended to stir up the passions of the
population even more in preparation for the coming war with the
rebels in Schleswig and Holstein. Many well-known professional composers had given a try at writing soldiers' songs and marches, but
none of them had really caught on.
This finally led Horneman to exclaim, "This just won't work!
They're doing it all wrong. I'll make a soldiers' song, a good lively
one everybody can understand, one you can sing, one you can march
to." Homeman himself thought of the first line: "Dengang jeg drog
afsted" ("When first I went away"), and he also decided that every
verse should end with three Hurrahs. Then he asked his good friend,
Peter Faber, an engineer and amateur song writer, to compose the rest
of the text. This was what led to Faber's brisk walks up and down
Str0get. 2
When Faber was later confronted with this story of how the song
was composed, he grew angry and replied, "Thaes a lie! Homeman
gave me a march, and I went home to Store Kannikestrcede 15, sat
down, and wrote it." 3 Hardly such an interesting account, but perhaps more accurate.
A third story is that Faber originally wrote the song to encourage
some rather reluctant conscripts from the capital. Later the song was
altered in ways that Faber did not like in order to fit Homeman's
melody. This account is not very inspiring either, but perhaps it comes
closest to the truth.
There may be some uncertainty about the writing of the song, but
it is a fact that it was advertised for sale in the newspapers, Berlingske
Tidendeand Flyveposten,on 10 April 1848, which date is normally considered its birthday. The unpretentious little one-skilling broadside
with music and text sold like hotcakes. It soon brought in 400
rigsdalers, which was distributed equally among the families of conscripts and non-commissioned officers. 4
The song was entitled Den tapreLandsoldat("The Valiant Soldier"),
and it quickly became an enormous success among soldiers and all
levels of the civilian population, from the distinguished Heiberg family and the famous Hans Christian Andersen to common laborers and
housemaids. 5 It became the favorite song of the Three Years War and
was later used in countless other situations. It has held its popularity
down to our own day and is still played by military bands on special
occasions.
The birthday of the song may have been 10 April 1848, but it was
actually in use a bit earlier. On 5 April at eight o'clock in the morning,
12

King Frederik VII sailed from Copenhagen on the steamship, iEgir,
accompanied by the steamship, Geiser,which had the Royal Foot
Guards on board. A broadsheet with an unfamiliar song was distributed among the Guards. The music corps played the melody, and a
young student volunteer, Carl Brosb0ll (later a famous author under
the pen name of Carit Etlar), sprang onto the railing and led the singing as the Guards joined in, one by one. This was the first performance of "The Valiant Soldier" in a military setting.
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The Original Danish Version of the Song

With one blow, these two amateur song-writers, Borneman and
Faber, had outdone all the professional artists who had come out with
songs and melodies on the occasion of the conflict. Recognition also
came quickly, and on 25 June 1848, King Frederik VII decorated each
of them with the Knight's Cross of the Order of Dannebrog, saying,
"You have made my soldiers happy, therefore I will also make you
happy." 6
At the time, nobody even considered that this might be more than
a good Danish war song for the moment at hand. But it would soon
13

appear that "The Valiant Soldier" possessed qualities that brought it
far and wide around the world.
As early as 1848, Swedish and Norwegian versions of the melody
appeared in Copenhagen with different texts. They honored a Swedish auxiliary corps that joined the Danish forces on Funen in June of
that year.
On 12 September 1848, the Copenhagen newspaper, Berlingske
Tidende,published an English translation of the song by Robert S. Ellis,
a clergyman attached to the English legation in Copenhagen.
The Gallant Soldier

The time I march'd away, the time I march'd away
My girl would go with me, Yes, my girl would go
with me,
No, love,you can't do so,for to the war I go,
And if I do notfall, my dear,I'll soon return to you.
If dangerwas not near,why I'd then remain with thee,
But all the girls of Denmarkare trusting now to me.
And thereforewill I fight likea gallant Soldier,
Hurrah!Hurrah!Hurrah!
In the years 1849-50, an Englishman named William Hurton undertook a Scandinavian journey, which he described in a book that
came out in 1851. He was in Copenhagen during the first months of
1851, and he reported that he heard the song, "The Valiant Soldier,"
being played and sung throughout the city, inside and out, early and
late. Hurton' s enthusiasm for the song was aroused, and he included
the complete translation in his book. When he arrived in Norway, he
heard civilians and soldiers alike singing the song in Christiania and
Bergen, almost as frequently as in Copenhagen. As his ship sailed into
Troms0, a boat came out from the harbor, and from the boat, the sound
of a trumpet playing "The Valiant Soldier" wafted over the water.
During the last part of his journey, which took him through Sweden,
he heard the melody almost daily.7
Hurton got a friend, Mr. Beckwith, to translate the text, which
was published with all verses in his book under the title, "The Brave
Soldier Lad." As Hurton himself wrote, however, it was difficult to
capture the spirit and feeling in a translation.
Later in 1851, on 29 November, The Illustrated LondonNews published a full page on the song, with the music and five verses of text,
plus a long commentary that included part of Hurton's account. The
14

song was called "Den Tapfre Landsoldat, The Gallant Soldier." The
music was arranged by Bringley Richards, and the translation was
ascribed to Countess Jutta Reventlow, widow of the late Danish ambassador, who had died unexpectedly only three weeks earlier. 8 In
fact, the text was almost exactly the same as the one by Ellis, published in BerlingskeTidende on 12 September 1848, except for a few
changes and additions that made it fit the music a bit better. Berlingske
Tidendefelt compelled to note on 12 December 1851 that credit for the
translation really belonged to R. S. Ellis.
With this, "The Valiant Soldier" would appear to have played
out its English role. Nonetheless, it must have become widely known
and used. Hans Christian Andersen visited Charles Dickens in England during the summer of 1857. During his visit, he paid a call on
his English publisher, Richard Bentley, and while the Danish guest
"sat on the balcony and looked out over the splendor of London in
the evening, Miss Bentley played 'The Valiant Soldier."' 9 It pleased
Andersen immensely.
In the German-speaking world, there was also interest in "The
Valiant Soldier." A translation that followed the Danish text very
closely was published by N. Schmidt of Randers as early as June of
1848, presumably for German-speaking Schleswig natives who remained loyal to Denmark. During the course of the Three Years War,
one often heard Prussian regimental bands playing Horneman's
melody, and the Austrians played it during the War of 1864. In Prussia
and Austria, there was a tradition of composing marches to commemorate important events in war. Some thirteen Prussian and twenty-eight
Austrian marches are known to commemorate events from the War
of 1864, and at least three of the Austrian marches include "The Valiant Soldier." 10
"The Valiant Soldier" also traveled to Greece, where it was reported in 1870 that a Greek military orchestra played Horneman's
march outside the royal palace. This must have been to honor the
young Prince Wilhelm of Denmark, who had become George I, King
of the Hellenes, the year previous.
Further afield, it would appear that the melody may have been
used by the Boers of South Africa during their war with England in
1899-1902. It has not been possible to confirm this report, but some
160 Scandinavians participated in the war on the Boer side, so it is not
impossible that they brought "The Valiant Soldier" to the southern
tip of Africa.
"The Valiant Soldier" even crossed the Atlantic. It must have traveled with Danish emigrants of the 1850's. Horneman and Faber's song
15

appeared during the American Civil War as the "Song of the Volunteer Soldiers of the Fifteenth Wisconsin Regiment ." The first two verses
were directly translated from Danish, but the third was rewritten to
fit the Civil War.
The Fifteenth Wisconsin Regiment was a famous fighting unit in
the Union Army. It was commanded by a native of Norway, Colonel
Hans Christian Heg, and consisted mainly of Norwegian-American
volunteers, in addition to a considerable number of Swedes and Danes.
One company included five Ole Olson's, and the whole regiment contained no less than 128 soldiers with the given name of Ole. 11 Perhaps
it was one of these Ole's who remembered "The Valiant Soldier" from
the Three Years War and had it translated to serve as the battle song
of the Fifteenth Wisconsin.
The regiment also included three Danish officers. Two of them,
Hans Borchsenius and Carl Martin Riise, were majors, and the third,
Claus Lauritsen Clausen, was chaplain. In honor of the popular chaplain, one of the companies was designated "Clausen's Guards." All
three men had distinguished careers among Scandinavian Americans
in the postwar era.
Song of the Volunteer Soldiers
of the 15th Wisconsin Regiment

I shan'tforget that day whenfirst I went away.
Me lassie,dear,she would not stay! Of courseshe would
not stay.
You cannotgo along, throughwarfare,strife and throng,
But if they don't kill me, dear,I shall return with song.
I would, was thereno danger,Sis, as lief remain with thee,
But all the girls of North, you see, rely just now on me.
And thereforeI willfight the rebelsleft and right.
Hurrah! hurrah!hurrah!
Ourfolks at home, they thought - the dearoldfolks
at homeThat all their chaps,not ought to leave,for fear they might
be caught:
If all our handsgo 'way, the enemy to slay,
Why, who shall plow the cornfields, then, and who shall
mow the hay?
Well, thereis just the reason,Sis, why we must all go in,
Forelse the rebelscertainlywould comeand do the thing.
And thereforewe will fight theserebelsleft and right.
16

Hurrah!hurrah!hurrah!
We're boundfor sunny South, Ho Hahlfor sunny South,
To tell them what's the truth, and shout it at the
musket's mouth.
And if they won't believeplain truth, they shallreceive
A doseof pill and powder,whichI think will them relieve.
A lessonwe will teachthem in cities largeand small
Till our belovedStars and Stripesarefloating over all.
Yes, thereforeI willfight the rebelsleft and right.
Hurrah!hurrah!hurrah!
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The VolunteerSoldier
of the 15th Wisconsin

The Fifteenth Wisconsin participated in a long series of bloody
battles during the Civil War, including General William Tecumseh
17

Sherman's famous March to the Sea, and the regiment paid a high
price. Colonel H. C. Heg and more than one-third of the original volunteers in the regiment fell during the war. 12
Wisconsin regiments were the only ones that remained in service
and continued to receive replacements from their home state throughout the war. All other states simply formed new regiments with new
numbers to replace the old because this give prestige to the state governors and provided their cronies with the office of colonel. 13
Homeman's melody reappeared during the Spanish-American
War in 1898.Faber's original text gave way to completely new American words by John Volk, "We Stand By Uncle Sam, A Million Boys in
Blue" but the three Hurrahs remained. The text expressed a willingness to fight for freedom, Uncle Sam, and the Stars and Stripes, and
finally, for the cause of Cuba. Here are the first and fourth verses.
We Stand by Uncle Sam,
A Million Boys in Blue!

Comeboys, the die is cast! You heardthe bugle's blast!
Fromcities, towns andfarms, hosts have come to
takeup arms.
No matter who ourfoes, wefear not threatsor blows!
No king nor queenwe'll ever let comemarchingon our toes.
Whenforeign mastersjoin to dictateus what to do,
Tofling their ordersbackrisea million boys in blue,
In stormy days and calm,we stand by Uncle Sam.
Hurrah!Hurrah! Hurrah!
And sofor Cuba'scause,we'llfight and never pause
Until we see herfree, and she sharesour liberty.
We know our claimsarejust, sofight we will and must,
And as to gaining victory,for that in God we trust.
Our navy has won laurels,our army wins them, too,
When wanted, we stand ready,a million boys in blue.
In stormy days and calm, we stand by Uncle Sam.
Hurrah!Hurrah! Hurrah!
Once again, Wisconsin sent volunteer regiments, and the Second
and Third Wisconsin participated in the Puerto Rico campaign. Perhaps some Scandinavian-American veterans of the Civil War sent off
their sons with the old song still in their heads, and the result was a
modernized version. No better explanation has yet been produced
by historians. 14
18

A generation later, "The Valiant Soldier" reappeared again in
America during World War I. This time, we do not need to speculate
because we know the author was a Danish American in Chicago
named Carl Neumann. Three verses were translated from Peter
Faber's Danish, and two new verses were added that mentioned the
kaiser, Teutons, Hohenzollerns, and the battle for freedom fought by
American forefathers against despotic tyrants. The song was entitled
"For Liberty and Right, I Heard My Country's Call." 15 It was published by Viggo Eberlin, the leading Danish bookseller in New York.
It was reported at the beginning of 1918 that the song had sold 25,000
copies within a few months, and that an additional 50,000 copies with
words and music had been published for distribution among American soldiers in France. It was also reported that the song had become
the number one hit among the soldiers, several regiments had already adopted it as their marching song, and a dozen band leaders
had ordered the fully orchestrated version. At Captain Ammundsen' s
mass meeting in New York, a sixty-member orchestra had played
"For Liberty and Right," and the audience of 3000 Norwegians and
Danes had joined in singing it. 16
Peter Gradman reported that U.S. Marines marched through New
York City on the way to board their troop ships singing a war song,
"A Million Boys in Blue," to Homeman' s Danish melody. The words
from 1898 may still have been in use, but it is also possible that they
were singing "For Liberty and Right" to the same melody. 17 Here are
the first and fifth verses.
For Liberty and Right

I heardmy country'scall,I heardmy country's call,
A summons to us all,yes, a summons to us all;
I shookmy Daddy'sfist, my MotherdearI kissed,
And toldher how it was, I felt that now I must enlist.
But when I saidgoodbye to my girl so sweet and true,
She told me that, as nurse,she of coursewas going, too;
So I am off tofight, for Libertyand Right,
Hurrah!Hurrah!Hurrah!
Ourfathersfought before,ourfathersfought before,
And we willfight somemore,yes, and we willfight
somemore.
Theyfoughtfor Liberty,and so indeedshallwe,
And alsostrikean extrablowjust for humanity;
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When autocraticrulers they try to run amuck
It's up to us to show them their hour of doomhas struck.
So I am off tofight, for Libertyand Right,
Hurrah!Hurrah! Hurrah!
Churchill in The GreatWar told how the American soldiers, in the
beginning of June, 1918, when the Germans had reached the Marne
and the English and French were in a state of chaos, came marching
in an endless stream of splendid youth, singing the songs of the New
World at the top of their lungs and burning with a desire to reach the
bloody field of battle. We can assume on good grounds that one of the
songs was the melody of Homeman, which returned in this way to a
new career in the Old World.
All in all, the song had a distinguished career in the United States
and many other comers of the world. This was quite a record for a
song that was thrown together in the spring of 1848 to boost the morale of Danish soldiers. It tells something about the song itself, but it
also offers a glimpse into the cultural baggage that Danes carried to
America and many other comers of the world.

Horneman,Faber,and the Statue of the Valiant Soldier
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Danish Emigrants: Winners or Losers?
by

J. R. Christianson

Were participants in religious revivals the winners or the losers in
the rapidly changing society of nineteenth-century Scandinavia? A
debate has been raging over that question.
From our Danish-American perspective, this makes us wonder
about the Danish emigrants, because we know that many of them
had a background in religious revival movements. What about them?
Were they winners or losers? Should we think of our immigrant ancestors as the enterprising ones who dared to venture into a brave
new world in search of something better, or are we forced to admit
that they were failures who fled their native land because they could
not cope?
Religion was important to many Danish immigrants. There is no
doubt about that. Some of the earliest Danish immigrants came to
colonial North America because they adhered to the Moravian faith
and wanted to live in Moravian colonies in the New World. The first
wave of nineteenth-century Danish mass emigration included numerous Mormon converts who were bound for Zion in the American West.
Later waves of Danish emigration included Baptists, Adventists, freechurch Lutherans, and adherents of other religious revival movements.
As Danish emigration approached its peak years in the 1880's, large
numbers of emigrants brought the Grundtvigian and the Inner Mission movements to America. In short, Danish overseas migration was
motivated and colored by religion during the whole era of mass migration. Participants in movements that revitalized religious life seem
to have been over-represented among the Danish immigrants to North
America.
So the debate among Scandinavian historians is relevant to the
story of Danish emigration. Were those participants in religious revivals the winners or the losers in the rapidly changing society of
their day? Were emigrants with a background in religious revival
movements riding the wave of the future, or were they disgruntled
defenders of a lost cause, clinging to religion in an increasingly secular age? Were they the brightest and the best, or the most laggard and
backward elements in Danish society? Were they fleeing from failure,
or fearlessly searching for freedom and opportunity?
The debate over the question of how to evaluate the revival movements heated up with the appearance of a doctoral dissertation in
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1995, which was published in Sweden and defended at Stockholm
University but written in Danish. It had the title, Bondevcekkelseog

sekularisering:En protestantiskfolkeligkultur i Danmarkog Sverige18201850(Stockholm: Stads- och kommunhistoriska institutet, 1995). The
author was Hanne Sanders, a Dane married to a Swede and living in
the Swedish university town of Lund. At the head of the English summary was a translation of the title, "Peasant Revivalism and Secularization: Protestant Popular Culture in Denmark and Sweden 18201850."1 For a piece of historical scholarship, this dissertation was hot
stuff, and it produced a storm of discussion among historians throughout the Scandinavian countries.
What Sanders had to say is briefly stated in the English summary, which is reprinted below with the author's permission. But
first, let us look at how her dissertation might pertain to Danish immigration, and let us see how other Scandinavian scholars have reacted to her thesis.
Revivals and Conflict
Sanders begins her book with these words: "In the home of the
smith's widow in Simmerb0lle, twelve people are gathered . One of
them reads aloud from the Bible, the others listen. The little church of
Torso is filled to overflowing. They have assembled to hear the assistant pastor preach. In Bjorsater, young people have started talking
about God. They urge everybody to amend their lives. A revival is
sweeping the land, and this agrarian revival of the first half of the
nineteenth century will be the subject of my doctoral dissertation."
She continues, "These events seem harmless to us, perhaps even
peaceful and unprovocative. But they were not. The authorities and
the neighbors fought them tooth and claw. Why?" 2
Why indeed? Sanders asserts that scholars sometimes write as if
religious revivals were motivated primarily by social, economic, or
political considerations, but they need to realize that these movements
were first and foremost religious phenomena. At the same time, we
need to remember that the forms and expressions of religion are constantly changing. Two centuries ago, religion unified Danish society
and provided the accepted explanation for everything under the sun.
In the years 1820-50, however, that was beginning to change. Today,
religion is personal and existential, and we live in a secularized society. Because religion has lost its unifying role throughout society, Sanders says that religion today is also "secularized ." 3 This statement
touched off debate. Hans Vammen found her terminology misleading and suggested that she might have conveyed her meaning better
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if she had said that religion in the modern world is "privatized." 4
Another possibility would be to say that religion has moved into the
realm of "voluntary association ."
Her definition of a "religious revival" also seemed provocative to
some. She rejected theological, sociological, or psychological explanations in favor of a new approach. "For me," Sanders wrote, "revivals are activities involving religious conditions that created opposition to society at large. Revivals are conflict. " 5 Vammen objected to
this definition because it could be taken to include a movement like
Grundtvigianism, which did not consider to be a "revival." Heargued that religious revivals could only be understood in terms of the
psychology of religion 6 Another reviewer, Carsten Madsen, explained
his understanding of what Sanders meant by" conflict." Revivals grew
out of rising dissatisfaction with the well-defined faith and liturgy of
the official church, as he explained it, and this reaction found expression in new forms of social, political, and religious engagement that
appeared throughout Protestant Europe in the first half of the nineteenth century. 7
In terms of Danish emigration, seeing religious movements in
terms of conflict is an approach that deserves consideration. It may
help to explain why participants in these movements chose to leave
their native land more frequently than others. For them, Denmark had
become a land of conflict. Conflict put them at odds with their neighbors, but at the same time, it led them to search for new ways of ordering their lives. The next step might be to seek out the land of religious
freedom in order to practice their beliefs in peace and harmony.
Sanders points out that religious revival movements occurred in
many parts of Protestant Europe in the first half of the nineteenth century, and she places her examination of Danish and Swedish case studies in this broader context. This approach makes sense in the context
of trans-Atlantic migration. It was certainly true that emigrants from
many parts of Europe were motivated, at least in part, by involvement in religious revivals. Many European emigrants saw America as
the land of religious freedom, and this made it a powerful magnet for
those who wanted to worship in a different way.
Having established this broad frame of reference, Sanders focuses
her dissertation on a comparison of religious revivals in two local regions: the Danish island of Langeland, and the Swedish diocese of
Skara in Vastergotland. She sees differences in the ways that earlier
Danish and Swedish scholars approached the subject of religious revivals. Danish historians have long been aware that leaders like N . F.
S. Grundtvig and Vilhelm Beck, and the religious movements they
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inspired, played an important role in the emergence of a democratic
society. Swedish scholars, on the other hand, have tended to focus on
the theological aspects of religious revivals, and more recently, on the
mentality and political culture of the revivalists. Sanders sets out to
test all of these earlier approaches against her thesis that the revivals
were characterized, first and foremost, by conflict.
Religious Uniformity
In Denmark, the established view at the beginning of the nineteenth century was that there was one true faith, and an elaborate
state church structure existed to maintain that faith. The same was
true in many other European lands. This meant that there was one,
and only one, authorized ritual of worship and one authorized hymnal in Denmark. It also meant that a whole series of legal obligations
applied to all citizens: to attend worship in one's home parish, receive
the sacraments at least once a year,-baptize infants within eight days
of birth, and on and on. 8 As society changed, this demand for religious uniformity found new forms of expression. For example, when
Denmark in 1814 established one of the world's first systems of universal education, confirmation instruction became part of the required
curriculum.
Punishment for violating the many rules of the established
Lutheran state church was extremely severe and could result in exile
or even execution. Special regulations applied to members of officially
authorized "foreign" congregations of Jews, Catholics, Reformed, and
Moravian Brethren, but of course those groups were forbidden to proselytize among the majority population.
In short, official religion in Denmark and the other Scandinavian
countries affected not only church life but reached deeply into local
government, child care, education, work patterns, social welfare, official record-keeping, and even family life. This pervasive religious structure was enforced in Denmark until freedom of religion was finally
established under the Constitution of 5 June 1849. However, Sanders
is dealing with the period 1820-50, and religious revival movements
of those years could not avoid the disciplinary hand of the church.
The revivalists inevitably found themselves opposed by a powerful
church structure that was deeply rooted in the life of the Danish people.
This was why conflict was at the heart of the religious revivals.
Early Danish Revivals
Sanders found many varieties of religious revivals . Danish revivals are well-documented
in seven volumes edited by Anders
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Pontoppidan Thyssen under the title, V<Ekkelsernes
Frembrudi Danmark
i ferste Halvdel af det 19. Arhundrede ("The Dawn of Revivals in Denmark in the First Half of the Nineteenth Century," Copenhagen &
Aabenraa, 1960-77).9 Sanders drew heavily on these volumes but went
beyond them to fill out the picture with archival material and other
published sources, as her footnotes and bibliography demonstrate.
The pattern she found for the early Danish revivals was one of
"Godly assemblies" held in homes, frequently in defiance of the Conventicle Law of 1741, and often in direct conflict with religious and
governmental authorities. Private household devotions with Bible
reading, prayers, and hymns were encouraged, but the Conventicle
Law banned other religious gatherings or "conventicles" in homes
unless they were held indoors during the daylight hours, no food or
drink was served, men and women sat separately, and the parish pastor was informed in advance. 10 People who held illegal conventicles
were bound to come into conflict with the authorities.11
Sanders was interested in rural religious activities. Moravian lay
missionaries had been active in Denmark since the eighteenth century, but she asserts that their activities were primarily focused upon
urban areas and educated people like pastors and teachers. The first
agrarian revival in Denmark, according to Sanders, was that of "de
stc:erkejyder" ("the strong Jutlanders") in the area between Horsens
and Vejle."De stc:erkejyder" began to hold religious meetings in homes
around 1800, agitating against Balle's newly authorized hymnal in
favor of the old Kingo hymnal, and for greater piety in daily life. By
the 1820's and 1830's, religious revivals of various kinds were sweeping through the Danish islands, but they did not affect most other
parts ofJutland before 1840. After that date, the Danish revival movement split into two wings: some became Baptists or Mormons and
remained in constant conflict with the authorities, while others stayed
in the state church, shifted towards the Grundtvigian and, later, the
Inner Mission movements, and began to cooperate with segments of
the Lutheran clergy.
Sanders sees conflict of some kind as characteristic of all revivals,
but the patterns of conflict varied. She describes a "hierarchy of conflict" ranging from rather mild pastor-led conventicles to more provocative lay-led meetings and on to the most radical groups, in which
laity distributed the sacraments at home meetings and became freechurch separatists.
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C. L. Clausen
When Sanders zeroes in on Langeland, one of the first names she
mentions is that of a lay preacher named Claus Clausen. Suddenly,
the link between religious revivals and emigration appears unmistakable, because this same individual, later known as C. L. Clausen
(1820-92), became a prominent religious leader in America. Enok
Mortensen wrote about him at some length, called him a "born leader,"
and pointed out his many ties to followers of N. F. S. Grundtvig.12
Henrik Bredmose Simensen also wrote about him in his book on the
Danish churches in America. 13 Clausen has been the subject of two
biographies, one of them by Pastor Rasmus Andersen. 14 He has appeared earlier in The Bridge and is discussed in virtually every book
on the history of Danes in America. 15
The outlines of his distinguished American career are well-known. Arriving in the
New World with his wife in 1843, C. L. Clausen
began as a school teacher among Norwegian
settlers in Muskego, Wisconsin, but was soon
ordained with the assistance of a German clergyman. He served the Muskego congregation
and later moved to Luther Valley, Wisconsin,
where he started America's first Dano-Norwegian religious periodical, Maanedstidende,and
C. L. Clausen ca. 1845
its first enduring Dano-Norwegian newspaper, Emigranten.In 1851, he helped to organize the body that became
the Synod of the Norwegian Evangelical Lutheran Church in America,
which grew into the largest church body among Norwegians in
America with a significant Danish contingent, and he was elected its
first "superintendant" or bishop. In 1853, he led a large party of Norwegians and Danes with fifty ox-drawn covered wagons and extensive herds of livestock from Wisconsin to the banks of the Cedar River
in northern Iowa, where they founded the community of St. Ansgar,
the nucleus of large Scandinavian settlements on both sides of the
Minnesota-Iowa border. Clausen represented the area in the Iowa state
legislature and later served as chaplain of the famous Fifteenth Wisconsin Regiment of Scandinavian volunteers during the Civil War (see
F. V. Nerland's article in this issue of The Bridge).
In 1867, Clausen traveled to Europe as Iowa's representative to
the Paris World's Fair. He also visited Denmark and traveled around
the country, preaching and lecturing about Danes in America and
urging that pastors be sent to the growing Danish immigrant communities. Partly in response to his appeal, the Commission for the Fur27

therance of the Proclamation of the Gospel among Danes in America
was established two years later.
Upon his return to America, Clausen helped to organize the Scandinavian Lutheran Educational Society, which aimed to spread cultural enlightenment among Scandinavians in America. Clausen was
elected its first president in 1869.16 The following year, he helped to
establish the church body called the Conference of the NorwegianDanish Evangelical Lutheran Church in America, and he was elected
its president.17 In 1872, Clausen led the establishment of a DanishNorwegian colony in the state of Virginia.
Clearly, C. L. Clausen was a central figure in Danish and Norwegian Lutheran church life in America for nearly half a century. Much
has been written about him, but nobody in America knew the Claus
Clausen whom Sanders had discovered. She revealed a new, early,
and highly charged chapter in the life of this dynamic Danish-American leader. Her Claus Clausen was not a prominent leader of people
but simply a member of a persecuted community of religiously awakened lay folk, located in Simmerb0lle parish on the island of
Langeland.
Most of Sanders' information about this community came from
its persecutors in the state church and was unsympathetic. She found
a more sympathetic view in some letters written by members of the
community, including Clausen, to Jacob Christian Lindberg, the editor of NordiskKirke-Tidende.Perhaps her most valuable source was an
emotional spiritual diary from the year 1841, entitled "Lord! Let me
so number my days that I might gain wisdom in my heart!" ("Herre!
L<Ermig saa at t<Ellemine Dage at jeg maae bekomme Viisdom in
Hjertet!"). This source allowed her to get inside the mind of one who
was swept up in the revival. The author of this impassioned personal
diary was none other than Claus Clausen. 18
The Langeland Revival
The Langeland revival originated around Easter of the year 1837.
"It all began," wrote Sander, "when a Langeland crofter from Longelse
parish went to Funen to celebrate his sister's wedding . There he came
into a circle of pious folk and was so moved by their message that he
arranged a visit to Langeland . The preacher from Funen arrived
around Pentecost in 1837, and that was the start of a couple of hectic
years on Langeland." 19 Meetings were held in private homes, with
prayers, hymn singing, Bible reading, and sermons by the visiting lay
preachers . After the fourth such meeting, the sheriff ("herredsfoged")
ordered the arrest of all outsiders who held religious meetings in vio28

lation of the Conventicle Law. A lively correspondence on the matter
soon arose between the local pastors, provost, and bishop .20 By the
end of 1837, the religious revival had spread from Longelse to the
neighboring parish of Simmerb01le and had grown in intensity.
The central government in Copenhagen got involved in 1838, ordering the local governor to take action against lay preachers and
those who allowed conventicles to be held in their homes. These legal
proceedings began in August and lasted until January of 1839. They
were repeatedly delayed by the fact that new revival meetings were
constantly being held, requiring the authorities to conduct new inquiries and bring new charges. By 1839, another set of legal proceedings against the perpetrators had begun in the court with jurisdiction
over the northern part of the island, because the revival had spread
there. 21
These meetings caused a wave of religious fervor to spread like
wildfire, and the authorities seemed powerless to stop it. The heart of
the revival was Simmerb0lle parish, the home of Claus Clausen and
his wife's family, and it spread from there into all parts of the island
except the extreme north . Pastor Wind in Simmerb0lle was more sympathetic than most Langeland clergymen, but this did not prevent the
revivalists from attacking him personally, together with all other clergy
on the island. "In Simmerb0lle," writes Sanders, "they engaged in a
direct confrontation with the teacher and pastor. The smith, Anders
· Madsen Hansen, and the farmer, Rasmus Madsen, accused them of
being murderers of souls and false teachers." These families went so
far as to pull their children out of the public school and begin to educate them at home .22
This was the fiery religious movement that produced C . L.
Clausen, one of the most popular and widely-known church leaders
among Danes and Norwegians in America during the second half of
the nineteenth century . It seems strange that a man known in America
for his moderation and integrity would come from a background of
vehement religious conflict. Perhaps Sanders can help us to understand what happened to him and to other Danish immigrants with a
background in religious revival movements. Did they all calm down
and lose their religious fervor, as Clausen seemed to do, when they
came to America?
The religious revival on Langeland certainly did reach a high pitch
of intensity, but it was short-lived and gradually faded away during
the summer of 1839. Its effects, however, were deep and long-lasting.
The seeds that were planted at this time continued to grow, both on
Langeland and among Langelanders in the New World , producing a
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variety of fruit. The Baptist congregation in Simmerb0lle traced its
origins to this revival. The crofter, Johan Nielsen , later a stalwart figure in the Inner Mission on Langeland, also had his religious awakening in these years. So did Peder Rasmussen, who organized large popular meetings with Grundtvigian speakers during the 1840's, sent his
children to a folkeh1:1jskole,
and helped to organize a Grundtvigian free
23
school in Kasseb0lle. Of course, all of these religious movements,
born on Langeland in such explosive conflict, came to play a large
role in Danish-American history as well.
Explaining the Revival
What lay behind it? To answer that question, Sanders examined
what Langeland was like in those days, and what was happening to
bring about change. Langeland was unlike her other case study area
of Skara diocese in Sweden, where most farmers owned their own
land. On Langeland, 80% of the farmers were tenants. The number of
crofters ("husmrend") was soaring, and they comprised an increasingly large rural proletariat. 24 Modernization was coming with leaps
and bounds in the form of land enclosure, new tools, new crops, and
new methods of production. Agricultural production was shifting
away from subsistence and towards the growing market. Households
were comprised of family members and servants, and these households remained the basic unit of production and consumption, but
· the family was becoming more hierarchical and and developing into
a consumer of market goods.
These changes affected individuals and families differently . Some
were were able to take advantage of the changes, while others lost
out. How did those Sanders was studying fit into this picture? What
about the people like Claus and Martha Clausen, who had been caught
up in the fervor of religious revival? Were they the winners or the
losers?
Earlier researchers failed to agree on who participated in religious
revivals . Some argued that Danish revivals drew their support from
increasingly influential farmers who were prospering on the changes
in agriculture. Comparable groups supported the Haugean movement
in Norway and Methodism in England, they said . However, a few
English and Swedish scholars countered that the revivals were really
movements of a poor and oppressed rural proletariat, not prosperous
farmers . One Danish scholar took still another tack and noted that
young people attended the revivals in great number; this led him to
assert that the revivals were really part of a youth rebellion. So who
were the revivalists: prosperous farmers, downtrodden farm labor30

ers, or rebellious youth? The jury was still out on that question. It
might pay to look at the court records .
The detailed records from court proceedings on Langeland allowed Sanders to count every individual who was present and accounted for. She dug into the records from Simmerb01le and found
that most participants in the revivals were indeed crofters and servants, and that many of them were young. However, she found that
the servants and young people came to the revivals with the heads of
their households, not alone. This was not evidence for a youth rebellion. In fact, Sanders concluded that the patriarchs were still in charge,
and that they brought along their whole households. She thought that
the power of patriarchs over their families and servants may actually
have been strengthened, not weakened, by the revivals. 25
These revival meetings were generally hosted by substantial farming families who were leaders in the local community. Moreover, Sanders found that revivals flourished primarily in traditional areas where
family farmers, not aristocratic owners of large estates, occupied a
central social and economic position. It did not matter whether the
farmers were tenants, as on Langeland, or farm owners, as in Skara
diocese. The preachers, on the other hand, reflected a cross-section of
society and were mainly from outside the local community. Most participants in the Langeland revival may have been crofters and ser. vants, but their participation, she concluded, demonstrated solidarity with the farmers, not opposition to them. 26 Father would be firmly
in charge of Danish immigrant families with a background in these
religious movements if Sanders is right.
Some English feminist scholars have argued to the contrary that
the Methodist revival represented a feminization of rural values. Revival meetings took place in the woman's sphere of the home, emphasized family values, allowed women to participate as individuals, and were not hard and rational but based on feelings and emotions. 27 All this was part of a feminizing trend, as they saw it. Danish
scholars have been reluctant to accept this, arguing that it was the
men, not the women, who got carried away emotionally by the revivals, while the women took care of the practical side of having so many
guests in the home. In any case, the home was hardly the women 's
sphere on a Danish farm, and farm women were not pampered home bodies: they cared for children and prepared food and dairy prod ucts, but they also helped with field work, cared for livestock, slaughtered, and generally functioned as equal partners with the men. 28
Sanders concludes that women participated in the Langeland revivals, but mainly in a pas sive wa y, and the revivals were not feminized.
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In fact, emotionalism, moralism, and the home sphere were not exclusive female domains in that day and age. Moreover, an individual
relationship to God was not something new but had been a part of
Protestantism since the Reformation; girls and boys alike learned
Luther's Small Catechism in preparation for Confirmation. 29
Sanders concludes that religious revivals in Denmark were not
proletarian or feminist movements but flourished where traditional
rural society was strong, farmers were the dominant group, and the
gap between farmers, crofters, and servants was not too great. Farming families sponsored the revivals and gave them a stability that reinforced established values, but other groups participated. Sanders
grants that some revivals may have been strengthened by the perceived threat of modem middle-class values, especially in areas with
a strong farm-based economy, since the revivals did not take place in
localities where farmers were weak. 30 She denies, however, that participants in revivals were traditionalists who were losing out in a
changing world.
What Happened in Revivals
Sanders goes on to examine the inner workings of the revivals in
considerable detail. They lacked a formal organization but did develop structures for spreading their ideas. The conventicles in homes
_could become very crowded, with some standing outside and listening through the windows of the low, thatched farm house. Those inside and out sang hymns, and the leader prayed, read the Bible, and
preached or read a sermon, sometimes for hours. The meetings were
not discussion groups but were more like home devotions or a church
service, with a clear distinction between leaders and hearers . Awakened participants who had experienced a conversion in their way of
life developed strong feelings of fellowship and common identity,
which they expressed in emotional language and also by mutual assistance, intermarriage, and celebrations together, including fall festivals, baptisms, Christmas, and Easter. They supported the "persecuted brethren in the faith" in foreign lands, and Sanders sees C. L.
Clausen's journeys to Norway and then to America in this context. 31
The revivalists saw themselves as saved and living a good life; they
saw others as lost souls living evil lives. By individual and emotional
choice, they created an alternative society, but one that resembled the
old communal village. 32
Certainly, this experience in organizing an alternative community, different from surrounding communities, would be a tremen dous asset for immigrants who wanted to maintain their special way
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oflife in the New World. At the same time, the attitude that one's own
group is a people apart would limit the interaction with others in a
pluralistic society and would retard social assimilation to a new American way of life. Strong inner cohesion characterized many DanishAmerican communities, including those with a background in Danish religious movements, such as Adventists, Baptists, Grundtvigian
Lutherans, and Mormons.
The Danish revivals spread when somebody heard of a revival
meeting, wanted to participate, and invited a preacher home. Rumors
of what was going on attracted new listeners as the preachers wandered from place to place. Sanders gives the example of the lay
preacher, Peter Larsen Skrreppenborg (1802-73), who came from Funen
to Langeland with Anders Larsen. Their visit illustrates "how the revival spread like rings in the water from
Skr0belev, Lindelse, and Humble parishes.
During their first meeting in Skr0belev on 3
March 1839, they were invited to Lindelse by
Mads Albertsen' s wife. They held a meeting
there the next afternoon, and then accepted
another invitation from Lars Rubek, who
lived close to Mads Albertsen. They spent the
night in Lindelse and went the next day, 5
March 1839, to Humble to visit Andreas
Nielsen, the farmer of Melgaard. His son had
invited the preachers, friends, and neighbors
P. L. Skra?ppenborg
and had spread news of the meeting in
nearby villages. The two speakers spent the night there, one with
Andreas Nielsen and the other with the village bailiff ('sognefoged'),
Peder Navne. The next day, they accepted still another invitation to
visit Anders J0rgensen in Humble. On Thursday, they held a small
family devotions in Lindelse, and on Friday, 8 March 1839, they were
brought in for a police interrogation,
after which they left
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Langeland. "
As Sanders sees them, the revivals were not spontaneous but were
linked by chains of intinerant preachers and networks of village rumor. Rather than inventing a new structural base, they built on and
enlarged the tradition of family devotions. As the revival spread, lay
preachers from outside were replaced by local ones, who then wandered to still other new areas. Contacts with neighbors and with friends
and relatives in other parishes facilitated the spread of the revivals.
Traditional networks of this sort were strong in farming communities, and that was why the revivals occurred in just such areas. The
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fact that they only spread through personal networks also explains
why they did not reach every farming cornmunity. 34
Democracy, not Charisma
Some religious movements revolve around charismatic leaders
who wield God-given authority to attract followers, but Sanders denies that the Danish revivals followed this pattern. She says that the
Danish revival preachers did call upon the authority of the Holy Spirit,
but that the revivals received their legitimacy by appeals to tradition
and established forms, and not to a new, charismatic inspiration.
The revivals did not have a modern organizational structure but
drew upon the traditional patterns of village life and established forms
of family devotions. In their choice of preachers, however, they followed a new, democratic path that ignored formal credentials and
the geographical boundaries of parishes. After the meetings, participants went on to discuss and debate matters of faith in the manner of
a modern democratic society.
The provocative thing about the revivals was not that they turned
to charismatic leaders, but that they exercised choice to establish an
alternative society, apart from that of their village neighbors and the
authorities of state and church, and that they developed an anti-authoritarian rhetoric to defend what they did . Before the establishment
. of universal male suffrage in 1848 and constitutional government in
1849, ordinary Danes lacked established means of political expression. This meant that they often became extremely outspoken in their
attacks on the establishment, and it meant that they moved rapidly in
the direction of a modern democratic society. The revivals produced
a unique blend of new democratic and old traditional elements, which
gave confidence and stability to the movement. 35
Religious Views
Sanders goes on to examine the world view of the revivalists at
length, concluding that they and their opponents both looked at the
world through the same Protestant spectacles, but that the revivalists
were a bit more traditional.
They asserted that there was one and only one true faith, and
they opposed any movement towards secularization, but they claimed
for themselves the right to define that faith. They were especially
skilled at citing the Bible, and in the New Testament, they found models for individual action and opposition to authority. They identified
with the Apostles and read the words of Jesus as if they were ad34

dressed to them personally. The Langeland revivalists were able to
write long, clear, and logical defenses of their views.
Their search was for salvation, and they believed that the course
of the world was determined by the battle between God and the Devil ,
not by human will. This was why the blacksmith, Anders Madsen
Hansen, accused the Simmerb0lle village teacher of "murdering souls"
when he said that there was no devil, that evil came from our own
evil inclinations, and that Jesus was also tempted by his own evil inclinations . Even those villagers who did not participate in revivals
sided with the blacksmith in this exchange.
The revivalists were solidly Lutheran in their belief that justification was by faith alone, which was a gift of God. At the same time,
they chose a strict, ascetic life style and preferred the fellowship of
their own kind over traditional rural celebrations . In summary, says
Sanders, theirs was an aggressive Protestant folk culture solidly
grounded in traditional beliefs and practices. 36
Challenges to Sanders
Carsten Madsen and Hans Vammen challenged this interpretation. Madsen argued that the religious views of the revivalists expressed the concerns of modem, nineteenth-century philosophy, not
of a traditional way of thinking. When the revivalists modeled their
lives on the New Testament, for example, they were following an urge
that was characteristic of the Romantic era . Their dualistic perception
of conflict between God and the Devil was an expression of creative,
subjective idealism. Their battle against the oppressive authority of
the state church reflected the revolutionary ideal of freedom. 37
Vammen thought that they reflected the modern theory of popular
sovereignty in their opposition to authority .38
These critics raise complicated questions involving the history of
ideas, and their approach indicates that the religious thought of the
people caught up in the revivals was far from simple or easily explained, but was rich and complex. This in turn may help to explain
why they and their successors, including Danish immigrants in
America, later moved in such a great variety of religious directions. 39
Revivals and Modernization
Sanders concludes that the revivals were a step towards a modem society characterized by individual property and political rights,
commercialized production, and a secularized or individualized world
view. The revivals were traditional in many aspects , to be sure . They
were farmer-based , organized by households, and strictly Protestant
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in their beliefs. They flourished in areas with close ties between a dominant farming class and others in the community, where the gentry
were not a powerful local factor, and where the household remained
a strong social and economic unit. In such communities, traditional
elements were able to give strength and legitimacy to the revivals,
which served as a foundation for their innovation.
Sanders asserts that the history of these early revivals of the years
1820-50 shows that the modem world emerged, not through a break
with the past, but through a dynamic interplay between old and new. 40
The revivalists were not people who rejected or were overwhelmed
by the changes sweeping through Denmark, but rather, they were
among those who took charge of their own destiny and joined forces
to make the world a better place. They were people with the potential
to be winners. If Sanders is right, their participation in the religious
revivals left them and their successors well-prepared to achieve success as immigrants in strange new worlds across the sea.
Sanders and the Historians
Scandinavian scholars have certainly taken Hanne Sanders' dissertation seriously, even though they have not always agreed with
everything she said. Despite the criticisms noted above, Hans Vammen
expressed high praise for the dissertation in his long review in the
leading Danish historical joumal. 41 Carsten Madsen was a bit more
· sceptical. 42 A Norwegian scholar, Dag Thorkildsen, made Sanders'
book a central element in his presentation to scholars from all five
Scandinavian countries at the Nordic Historians' Meeting in Tampere,
Finland, in 1997. His presentation was published in 1998.43
Thorkildsen spoke on the topic of "Revivals and Modernization
in Scandinavia during the Nineteenth Century." As he saw them, the
religious revivals were important historical movements of ordinary
people that often grew into mass movements but also promoted individualism and a democratic way of life.44
Early on, Thorkildsen took up the matter of identity. He asserted
that "human identity is not a' given' but something that an individual
must discover and realize ."45 Certainly, this is true of ethnic identity:
out of a legacy that is both Danish and American, each individual
and ethnic organization needs to construct and reconstruct a concept
of what it means to be Danish -American . Thorkildsen asserts that this
is true of a religious identity as well.
During the course of the nineteenth century, the solid link between individual identity and religion was broken. In the religious
revivals, people "awoke" to a new religious identity with individual,
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social, and historical dimensions. The" awakened" individual felt like
a new person and felt a need to bring the experience to others. This
led to the formation of groups, and what had been an individual identity grew into a collective identity. The common experience of change
convinced members of the group that they lived in an historic age,
and they expressed their emotions and new self-awareness by means
of song. Once having experienced this process of identity transformation, Thorkildsen argued that the revivalists had the mental capacity
to refill their identity with new contents, such as those of later national and political movements. 46
Thorkildsen reviewed the main features of an extensive literature on religious revivals in Norway. Earlier scholars focused primarily on the revival led by Hans Nielsen Hauge around the very beginning of the nineteenth century. More recent writing has dealt with a
wide range or religious and political movements, often connected,
and including political radicalism, temperance, feminism, and the
drive for a New Norwegian language. The result is a tendency to see
all of these movements, including religious revivals, as popular
counter-cultures
opposed to the official culture of the elite. 47
Thorkildsen does not discuss emigration, but most of the movements
he mentions were strongly represented among Scandinavian immigrants. If these were counter-cultures, one could almost say that
counter-cultures became the dominant culture of the immigrants.
Next, Thorkildsen turned directly to Hanne Sanders' dissertation.
As he saw it, her primary emphasis was on traditional elements in
the revivals: leadership by farmers, organization by households, meetings based on family devotions, and orthodox Lutheran religious
views. Thorkildsen asserted, by was of contrast, that innovative elements were even more important. In fact, as we have seen, Sanders
gave particular emphasis to the interaction between tradition and innovation in the revivals.
The revivals of the nineteenth century had deep religious roots,
which Thorkildsen traces back to Martin Luther's doctrine of the
"priesthood of all believers," reinforced by German pietism with its
emphasis upon a godly life, by hymn writers like Hans Adolf Brorson,
and by conventicles with lay missionaries of the Moravians. In all the
Scandinavian countries, revivals arose simultaneously and independently during the 1790's, often in response to growing rationalism
among the elite. Leadership generally came from self-taught, literate
lay people. Government authorities opposed the revivals for a long
time, but after 1850, the revivalists permeated and transformed Scandinavian state churches, especially by means of the Haugen and
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Johnsonian movements in Norway and the Grundtvigian and Inner
Mission movements in Denmark. 48
These revivals were innovative, according to Thorkildsen, and
shared certain common characteristics throughout Scandinavia. In
their demand for religious freedom, they contributed to the emergence of a modem, pluralistic society. The participants were activists,
and this led them on to wealth and positions of leadership in society.
They brought into existence new social structures in the form of voluntary associations for men and women that were independent of
family background, social class, and local environment. Their individualism and sense of personal responsibility, expressed in terms of
a personal religious conversion followed by a godly life, led them to
place personal judgment above authority. In cultural terms, they opposed much that was modem, and their political attitudes across
Scandinavia were quite varied and ambiguous, but in broad religious,
social, and economic terms, as well as in their mentality, the revivalists clearly helped to bring about the modernization of Denmark and
the other Scandinavian countries, in the view of Thorkildsen. 49
In the highly differentiated and interdependent modem world,
each individual must take responsibility for his or her own life. This
demands self-control and discipline, and the revivals helped to establish those virtues, Thorkildsen asserts. He describes the religious revivals of the nineteenth century as an important part of a civilizing
· process that internalized self-discipline within each individual participant in a way that replaced the rule of tradition and authority in
earlier times. 50
Winners
So, in the final analysis, who were our immigrant predecessors?
Were they winners or losers in the society of their day? Did they rep resent the solid core of Danish culture, or did they come from a vari ety of counter-cultures on the fringes of Danish life? We might ask
whether the debate over the writing of Hanne Sanders has gotten us
any closer to answering those questions .
She sees the revivalists as intelligent, literate people from the broad
ranks of Danish society, rooted in the past but motivated to take charge
of their own destiny and exercise individual choice , in order to establish new religious and social patterns that they controlled in their own
way. In doing so, she says, they helped to lead the way towards a
modem, democratic, and pluralistic world .
Madsen and Vammen both argue that the revivali sts may even
have been more modern, and less traditional, in their religiou s view s
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than they realized. Thorkildsen sees them as heirs to a long tradition
of Lutheran belief and practice, and at the same time, dynamic innovators and social activists who were among the first to deal what it
means to be modem.
If being the vanguard of the future means that they were winners, they certainly were winners. If their strong religious beliefs, sense
of group cohesion, and individualistic activism helped to shape the
world of the immigrants, then the immigrants were equipped to be
winners as well, wherever their paths might lead them.
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Summary

Peasant Revivalism and Secularization:
Protestant Popular Culture
in Denmark and Sweden 1820-1850
by Hanne Sanders
The subject of this dissertation is religious revivalism in Danish and
Swedish agrarian society in the first half of the nineteenth century. Its
purpose has been to analyse a specific religious phenomenon in a presecularized society. As other historians have done, I have analysed
revivalism from a social and a political point of view. Furthermore, I
have focused on the religious dimension of the movement not as a
theological, but as a cultural and social problem. My main thesis is
that during the secularization of society the meaning of religion
changed from knowledge and social culture it came to mean an individual and existential belief.
In taking religion to be a popular world picture, my research can
be seen as cultural history in the modem sense of the word. Furthermore, I align myself with modem criticism of much cultural histori. ography. I too think that it has been too structuralistic in its purpose,
too eager to find one popular culture holding good in Europe between
1500 and 1800, too ready to stress the oppositional character of this
culture to an elite culture. I do not think that it is possible, or even
interesting, to draw such a clear dividing line between popular and
elite culture. Their relationship has changed during history, and cultural elements have always transfered from one type of culture to
another. Often parts of a previously elite culture have gone on to be
used in popular culture. This dialogue will probably always exist,
and therefore it is not possible to find a "pure and unsullied" popular
culture. From this follows my second objection to the structuralist
conception of popular culture. It is perhaps possible to find some common elements in popular cultures in all areas of Europe over the course
of three hundred years, but there will always be differences in how
people used these cultural forms, and such usage will be mixed with
a lot of more specific elements. From my point of view the interesting
thing is to know how all elements of a popular culture functioned
together, and how it was related to contemporary elite culture.
Danish and Swedish revivalism in the first half of the nineteenth
century was not a popular movement in the usual sense of the word.
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It was not formally organized as a Free Church or as an organization

within the two official churches. Furthermore, it was not uniform
throughout the countries. In the south-western part of Sweden it
tended to be people who did not want to use their own clergyman but
chose another to whom they were prepared to travel to attend his
sermons or for whom they wrote letters of support. Especially on the
Danish islands, one finds revivalism centred on revival meetings in
the supporters' houses. I term this conventicle revivalism. In northern Sweden one finds a fairly similar movement, the exception being
that the revivalists did not only preach to one another but also administered sacraments such as baptism and Communion. In both
northern and western Sweden there was an ecstatic movement called
"ropama" ("the shouters"). They too arranged revival meetings, but
during their sermons the preachers were racked with cramps and finally fainted, and, when they awoke, related their religious experiences to the congregation. Meanwhile, in eastern Sweden, in the region around the Lake Malaren, in most parts of Ostergotland, and in
large areas of the Danish peninsula of Jutland, there was no revivalism at all.
This is the received picture of revivalism among scholars. In my
research I have found at least one exception to this . In parts of western Sweden, a form of revivalism existed that was led by clergymen
as well as the laity. In other words, as in Denmark and northern Swe. den, there was conventicle revivalism here, too.
It is difficult to find the common denominator of all these manifestations of the revivalist movement. In my opinion there are three
important characteristics: firstly, the movement centred on religious
questions; secondly, it created conflict among people in society; and
thirdly, it was a social phenomenon and not merely a matter of individual conflict. This definition of revivalism differs from the theological one, which stresses the personal, pietistic experience of rebirth.
Furthermore, I find it unhelpful to make use of sociological or psychological definitions because they try to give an opinion on the content of revivalism. In that, they often depart from modem concepts of
religious belief or organization. I aim to show what the actual religious conflict was about, and from where the supporters of the movement drew the strength to fight.
By using this perspective, it has been possible to arrive at a model
that embraces all types of revivalism . This emanates from my analysis of what I have called the official world picture. This is expressed in
the ecclesiastical legislation between the end of the seventeenth century and the end of the nineteenth century. Basically, there was only
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one way to understand the religion. That was to follow the true word
of God. There were no possibilities for personal interpretation, and it
made no sense to argue for the right of different clergymen to have
different ways of reading the Bible. In every church all over the country, the same true word of God was to be presented without exception. It was a typically pre-secularized world picture. Consequently,
many social issues were organized from this starting point, such as
education, working-hours, immigration, the local judical system, national registration, an attempt to gather national statistics, and the
fundamental ideas of countries' scientists.
All types of revivalism challenged this official world picture, but
they did it to different degrees. Revivals led by clergymen challenged
authority only by instigating choice among clergymen, and not by
denying that clergymen were the only possible interpreters of the word
of God. The challenge to the clergymen's monopoly on preaching came
from the conventicle revivals. A still greater challenge was presented
by the revivalists who even tried to take over the role of administering the sacraments. The greatest challenge of all was posed by those
who tried to abandon the official church, which in the old world picture was meant to be for all people. In this thesis I have analysed the
two first steps or degrees of challenge, bearing in mind that remaining two only were only further developments of the first two.
The problems associated with definition originate partly in the
fact that, to a great degree, research into revivalism has been limited
to a national level. Nobody has been interested in features common
to Danish and Swedish revivalism. This is a failing, especially because
revivalism of this non-organized type was common all over the Protestant world in the first half of the nineteenth century. My study of
two Nordic revivalist movements is therefore a case study of a Protestant, European phenomenon .
I have chosen two areas for my investigation: the western Swedish diocese of Skara; and the Danish island Langeland. From these, I
gathered many examples of western Swedish revivalism led by clergymen, conventicle revivals in both areas, and "roparna" in the Swedish district. Several Swedish scholars have suggested that the movement led by the laity was confined to the wooded districts, whereas
the movement led by clergymen predominated in the flat, open country. I, on the contrary, find no such distribution; all sorts of revivalism
were found in both wooded and open districts. This confirms my thesis that the differences between these two types of revivalism are only
differences of degree .
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I have divided my analysis into three parts. Firstly, I have analysed
what is called the social profile of revivalism (Chapter 5). Secondly, I
have discussed the forms of activity and organization, the political
culture of revivalism (Chapter 6). Thirdly, the movement is seen against
the wider world picture, and revivalism is put in context as a Protestant popular culture (Chapter 7).
Chapter 5, concerning the social base of revivalism, starts from
the fact that for Danish and Swedish agrarian society the century between 1750 and 1850 was one of extreme change. Peasants bought
their own land and began to sell agrarian products on domestic and
international markets. Agricultural techniques were improved in many
different ways, although naturally not all peasants benefited from these
improvements at first. The agrarian proletarian group grew rapidly.
The revivalism I have studied appeared exactly in the middle of these
developments, and for that reason it makes sense to see it as a movement for the winners as well as for the losers in the great agrarian
revolution. In former research, one finds both perspectives, but the
most common line among modem historians is either to underline
the proletarian character of revivalism, or to typify it as a movement
for young people in opposition to the older generation.
My conclusions differ from this considerably. For all types of revivalism I find that the peasants were the most important group. They
were not in majority, but they played central roles. They were the
most common hosts for the religious meetings. They acted in support
of prefered clergymen, in most cases with the aim of getting him for
their own parish. Among the supporters you find quite a lot of young
people, and that is the reason why scholars have tried to explain the
movement as a conflict between generations. When you examine the
social relations between the supporters you find, however, that all
young people can be connected with older, socially established supporters of revivalism, either as children or as servants.
The result of agrarian development was to be very different in
the areas under study . In the western Swedish area, freeholders became an overwhelming majority among peasants, while on the Danish island of Langeland, peasants continued to live as tenant farmers
as they had always done. I show that the question of landownership
was not important. The main thing was that the peasants dominated
both economy and culture, and that this was not challenged by estate
owners or by non -agrarian production . Nor was the degree of
proletarization important as long as the poor lived in a peasant-dominated economy and culture. A common feature of the areas studied
was the importance of new agricultural technology and of market
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integration. A peasant-dominated culture in the setting of dynamic
agrarian development was a fruitful environment for revivalism.
This perspective is further developed by analysing women in revivalism. It is common among Anglo-Saxon historians to emphasise
the fact that women found a special place in revivalism because it
was emotionally charged and was concerned with the problems of
the household. I too find many revivalist women, but this was not
because of any especially feminist character. The reason why women
as well as men were active in revivalism was that it was built on elements of traditional society where men and women did not have segregated places. Religion was for all people, and the Church had directed its education to all. As I show later, the household was the
basic unit of revivalism. In this smallest economic and social organization of the old agrarian society, men as well as women had their
place. In the beginning of the nineteenth century, household matters
were not reserved for women, but were important to men too. At the
same time, it was quite normal for men to exhibit emotional behaviour.
The bourgeois notion of women as working at home and being emotional had yet not developed.
The question posed in Chapter 6 about the political culture of
revivalism is how best to characterize the organization of revivalism
when you can not describe it as a popular movement in the traditional sense of the word. In revivalism, there was no organization to
· be a member of. It centred on the relationship between a speaker and
his listeners, and this relationship existed only at a religious ceremony.
It could be the clergyman's service in the church, or the lay preacher
and his conventicle in an ordinary house. Relations between the revivalists were emotional. The arguments in favor of starting the spiritual struggle were individual needs and emotions . In this sense, you
can talk about revivalism as a modem, bourgeois, political culture
stemming from the individual principle of one man one voice.
In order to get closer to the organization, I have examined how
revivalism was spread, and what held it together. In doing so, one
finds parts of the answer to the question of why not all peasant-dominated areas where there was agrarian development took to revivalism. I have stressed two important elements. The first was the network of the supporters. Revivalism was spread by word of mouth,
and participants in the religious meetings are often said to be
neighbours. Another important network was the family or the household. Revivalism was spread in the locality through the agency of
neighbours, but through a family's, or a household's, kith and kin it
could spread much further. In addition, it is evident from the exami46

nation of the social profile of revivalism how important the household was for local recruitment. Finally, the revivalists tried to make
their conventicles ideologically legitimate by refering to generally
accepted devotions of the household led by the head of the household. I therefore term all revivalist movements of the laity household
revivalist movements .
The second element was the importance of the leaders for how
revivalism was spread and how it was held together . The lay preachers from a revivalist area walked to a new area to spread the message.
Clergymen circulated, but not as a result of their own wishes; on the
contrary, it was because, in order to stop revivalism, the bishop sent
them away from the parish where they had supporters to new parishes. The result was the same. More people came into contact with
revivalism.
I have discussed whether Max Weber's idea of a charismatic leadership is useful in understanding the preacher's role in revivalism.
My conclusion is negative. It is true that the emotional element was
important for the solidarity of revivalism, in the same way that contact with God showed the legitimacy of the preachers. At the same
time, revivalism used many traditional organizing principles . It was
bound up in two of the oldest organizations in agrarian society: the
church and the household. Both had powerful leaders, who instilled
great respect in the movement's supporters by behaving like the cler. gymen of the old system. Revivalism included modem or charismatic
elements as well as traditional ones, and if one uses the Weberian
concept, one can not understand this dynamic interplay between
modernity and tradition, which was exactly what gave revivalism its
strength.
As for the conflict-shaping activities of revivalism, they all took
as their basis the individual and his right to decide his own religious
life. That said, there were differences between the revivalist movements studied here. In the western Swedish area, revivalists were not
as keen to challenge authority as those on the Danish island. They
tended to the less challenging type of revivalism, the one led by clergymen, and when leading it themselves, they quickly gave up when
they met with opposition. In Denmark, however, a meeting in the
courtroom, an obvious manifestation of the revivalist's conflict with
the authorities, was seen as the best occasion for a religious meeting
by the accused and his supporters.
I explain this by the fact that the Swedish peasants had an old
tradition of local self-government. They had responsibility for many
local affairs, among others the election of clergymen. They had influ47

ence on national matters, too, and generally, you can say that, compared with Danish peasants, they had an old and formally organized
political culture to use. This political culture had a conservative effect
on revivalism. The Swedish revivalists only wanted to do what they
had a right to do. In Denmark, the peasants might have had the same
ambition, but they had no political culture either to use or to be restricted by. That is why they created a new political culture, which
was provocative and more modem than the Swedish.
Finally, in Chapter 7, I have analysed the world picture of the
members of the revivalist movement. Here again, one finds two groups
of historians at work, one that stresses the new, individualistic elements critical of the state system, and one that stresses the opposite,
that is to say, allegiance to the state. As in Chapter 6, my main thesis is
that revivalism was actually a mix of both, and that this is of extreme
importance in understanding the movement.
I have found three types of argument used by revivalists at that
time. They find authority for their activities in the Bible; in describing
their everyday life they make liberal use of Biblical quotations. The
words of Jesus to his disciples were thought of as words to the revivalists themselves. And the activities of the apostles were compared
with those of the revivalists. In their conflict with a local Danish official, the main issue was that they could not accept his opinion that the
content of the Bible depended upon the reader or the interpreter. According to the revivalists, the eternally true word of God was to be
found in the Bible. That being so, everybody was able to read and use
the Bible, and they saw no reason for preserving the clerical monopoly.
This dependence on the Bible was fundamental in the official world
picture and in Protestant ideology as a whole. The supporters of revivalism built their arguments on a common, and truly Protestant
basis. At the same time, the Bible gave them useful roles to imitate.
Their second argument was that they did what they had to do to
secure their salvation. Behind this lay a dualist world picture with a
clear conflict between God and the Devil. They fought for men's souls.
Every man belonged to one of them, and everything could be explained
as being either from God or from the Devil. There is little place for
individual, human influence. In order to avoid Hell, all you could do
was to give youself to God and believe in Him. Again, there is a very
basic Protestant idea at the bottom of the revivalists' argument. It could
be expected that this idea did not motivate the revivalists to act, but
this was in fact the case. As a sort of parallel to the Weberian idea of
the meaning of Protestant ethics for capitalism, I have found people
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acting not in order to be saved, but rather to show that they belonged
to the men of God, the Blessed.
The last argument was that the revivalists behaved only as could
be expected of Christian subjects of a Christian state. Again, in a very
Protestant way, and by using biblical quotations, they anxiously expressed their acceptance of the authorities appointed by God. They
used an argument popular during the Reformation; one should render to God what is God's, but at the same time render to Caesar what
is his due. Earlier, the second clause had been the important one; now
they stressed the first. The secular authorities only had the right to
demand what was theirs, and that did not include the relations between the revivalists and God.
The provocative nature of revivalism did not originate in these
traditional elements, even though they often were more old-fashioned
than that which was asserted by the elite. Often you can even see
elements of an older, elite culture emanating from the Reformation. It
was the modern and secularized features that were provocative: the
individual reading of the Bible and their placing themselves as arbiters of what was right and wrong; their assertion that individual salvation was a matter only for the individual. This was most evident in
a couple of conflicts about Communion. Revivalist clergymen were
spokesmen for the principle that everybody should decide themselves
. when and how often they would take Communion. This principle
was of concern to men as well as women. It ran against the recommendation given in the ecclesiastical legislation that you should not
take Communion more than once a year, and it was opposed by many
other clergymen and the bishop. In this case the offending clergyman
was punished by being suspended.
Revivalism had the strength to give a distinctive stamp to this
secularized and modern concept of religion by stressing traditional
elements in a religious world picture. God's word was the best safety
net that one could wish for. In this fundamentalist and dualist conception of the world, the revivalists were more traditional than many
of their contempories. They used Protestantism in their own way, and
this created conflict. That is why I see this movement as a popular,
Protestant culture typical of the first half of the nineteenth century.
Using a more structuralist conception of popular culture, one would
never have discovered this popular use of older Protestant elite culture, nor this important interplay between traditional and modern
elements typical of revivalism in the first half of the nineteenth cen49

tury. One would never have discovered the dynamic of this popular
culture.
Generally, one can say that revivalism emerged at a time full of
change . The revivalists experienced the beginnings of capitalist society, with individual ownership and a market economy, of a bourgeois
political culture, and of secularized freedom of religion. They were
met by the economic, political and religious individualism of the nineteenth century. They cried, "Stop!" And because they grew up in a
pre-secularized society, they did it in religious language. By this individual action, they themselves expressed an individualist political
culture and an individualist understanding of religion. Revivalism
was therefore one of the many means by which modem society was
built. And from revivalism it is possible to get information about the
social, political and cultural possibilities for agrarian people living at
a time that saw the dawn of modem society. In some places, as in
Denmark, the development was faster and revivalism more powerful. Elsewhere, the pace was slower and revivalism was not so powerful. Revivalism shows, however, that irrespective of the speed of
development, modem society was not the result of a sudden break
with the past but arose through a dynamic interplay between elements old and new, traditional and modem.
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A Norwegian in the Pew of Budolfi
Cathedral in Aalborg
The Annunciation of the Virgin Mary, 1996
by 0yvind T. Gulliksen 1

As an alien soul from the Norwegian church, I sought refuge in
Aalborg cathedral on the Fifth Sunday in Lent, the feast of the Annunciation of the Virgin Mary ("Marire bebudelses <lag") in the calendar of the Danish church. As the service began, memories of my own
Norwegian childhood overwhelmed me . The pastor stood at the altar
in black robe and white ruff collar. It was as if I were in a Norwegian
church in the 1950's. The same opening prayer that we heard over
and over again as children. We remember it so well because it came at
the time when we were most alert, that is, before the service began . It
was a good, solid ritual. In Norway, reformers and faddish young
liturgists have made certain that the old opening and closing prayers
have been removed from the usual Sunday services.
Good to see that not everything has changed, and that the Danes
hang on to traditional church practices more than we do!
Because one day, when we came to our Sunday services in Nor. way, the old opening and closing prayers by the Danish theologian,
Jesper Brochmand, had vanished. From then on, we no longer felt at
home with the service. We never understood why those prayers had
to go. In Norway, we very rarely hear them any more. But in Denmark, they still sound forth: "O Lord, we are assembled in this Thy
house to hear what Thou our Father, Thou Jesus Christ our Savior,
and Thou Holy Spirit our Comforter in life and in death, wilt speak
unto us. We pray Thee so to open our hearts by Thy Holy Spirit that,
through Thy Word, we may be taught to repent of our sins, to believe
on Jesus in life and in death, and to grow day by day in grace and
holiness. Hear us for Christ's sake. Amen ."
It was the precentor ("kordegn") in a business suit who read the
prayer, not the pastor in his robe . The prayer proclaims and says precisely what I have done, what I have felt, what I need, and what I will
hear. No more. This short prayer is full of fantastic verbal expressions: we are assembled, to hear what Thou wilt speak, openour hearts
that we may be taught, and so on.
I sat in the pew of Budolfi Cathedral and felt the Lutheran language of my childhood stream through me in the prayer of the
51

precentor. It was tremendously liberating. Jesper Brochmand's words
from 1644, which are no longer modern enough for Norwegian theologians, but which Brochmand in his old-fashioned Lutheran orthodox shrewdness, and in his polemic against rationalism, was humble
enough to use. And which we continued to use, all the way up to the
last wave of liturgical reform. Brochmand could formulate a humble
prayer like that, despite the fact that he believed in witches flying
through the air! His world view is completely out of date, but the
language of his prayers is not.
It is the feast of the Annunciation of the Virgin Mary. The hymn
texts and Gospel focus on Mary. In the Danish hymnal, Den danske
salmebog,authorized by Queen Margrethe II in 1990, is the hymn,
"Mary She Was a Maiden Pure" ("Maria hun var en jomfru ren"), a
Danish Mary-song from the Middle Ages, filtered through Grundtvig,
which the Norwegian church also shares. I sit in Aalborg, Denmark,
and sing Kingo' s "There Came A Message From the Sky" ("Nu kom
der bud fra englekor"), also revised by Grundtvig. The words of both
hymns have a sense of the powerful erotic overtones and undertones
in the sermon text for the day. Mary is told that the Holy Spirit "shall
to thee His boundless power render," and "Thou shalt a Son conceive
and bear." This news is frightening to her, yet "wonderful it sounded ."
Purity, woman, and the astonishing conception are all in the text
for the day. "That maiden womb is blessed so/ with wondrous seed
of life," wrote Kingo - Det Jomfru-Livvelsigneter I Med Livets reneDrue
- but that part of the text has fallen by the wayside, even in the Danish hymnal. In the English translation, the metaphor has been changed,
but in the original Danish, we still pray with Mary, amazingly enough,
that the Holy Spirit will "powerfully overshadow " us, so that we too
may "spiritually conceive with Thee and ne'er be torn from Thee" andelig undfange dig og aldrigfra dig rykke! That is strong language,
especially for a man to accept. For in Kingo's metaphor, we pray that
we may also become pregnant.
We used to have this Kingo hymn in the old Landstad's Hymnal
of my Norwegian childhood, but in the new hymnal of 1985, I cannot
find it. Maybe it was a bit too powerful for Norwegian congregational
life. Even in the old Landstad's Hymnal, the hymn had been altered
to fit Norwegian conditions. In the Danish version, God 's messenger,
the angel Gabriel, "treads in" like a "bolt of lightning ." He did not do
that in Norway. For safety's sake, Kingo's third verse, where Mary
was described as "the most fortunate of Eva 's sex" ("woman's sex" in
the original), was also cut, and in the Norwegian version, nobody
"bent down" over Mary! Nor does it say that the mystery of concep52

tion occurred "in the maiden-hall of your womb" - udi dit LivesJomfrusal -nor that her "maiden womb" was "visited." The "mother's eye"
of Mary in the fourth verse of the Danish hymnal version is also gone
from the Norwegian version. And Kingo' sprayer that we might" spiritually conceive with Thee" has been transformed into the Norwegian
desire for "life from Thee." That's something quite different. And a
lot tamer.
But in the pew in Aalborg that Sunday, suddenly I had everything. Brochmand' s opening and closing prayers and Kingo' s unpolluted hymn text. I am a child and adult at the same time, I am in both
past and present, in body and spirit. The excitement reaches its peak
just before the sermon. I sit and tremble after having shared in singing the Kingo hymn. One expects a lot from a Danish sermon after
such an introit.
But the sermon was just as in Norway. Just as boring. It did not
bring redemption. Not a word about the body on such a day. Birth
and a mother's womb were only mentioned in passing. There was a
great deal of speculation about virgin birth in the context of the laws
and irregularities of the great cosmos. My dear pastor, you mean well,
of course, but that does not interest us any longer! It is the story of
Mary that concerns us, not its lack of or need of rationality. That might
have been interesting to seminary students half a century ago, or as a
lecture on church history, but not as a sermon. Not any more. I thought
Danish sermon pedagogy had left those paths.
Therefore, the same thing happened that nearly always happens
to me during sermons in the Norwegian church. My thoughts and
attention veered away. The intense anticipation changed into boredom. Instead of listening, I page through the hymnal to find a comforting word. Then I discover an inscription on the wall, right in front
of me in Budolfi Church, and I read it eagerly and forget the pastor. It
is a memorial table, placed on the wall "in highly deserved commemoration of the heaven-blessed matron, Elisabeth Himmerig (am I reading it wrong, or was her family name really Himmerig, Heaven?).Just
imagine having such a woman's text in Aalborg' s holy space and then
not using it. On Mary's day! The blessed matron was born inAalborg
in 1699 and bore into the world six sons and two daughters, all of
whom died without issue, it says. When "the matron" died as a widow,
alone in the world in 1774, she gave her fortune to the church. Her
monetary gifts are listed in precise detail on the table, so we can read
about them. What annunciations that matron had in her life! And now
"she enjoys with God her unblemished reward." Just imagine a pastor who has such a concrete text, right in front of him in the church on
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Annunciation Sunday, and still bolts off into the fog of outer space! It
should never happen!
I would have liked to mention it to the pastor in the pulpit of
Aalborg cathedral. See the pulpit he is in! It is a splendid document of
Lutheran orthodoxy. A work of art on the theme of Law and Gospel.
The base or foot of the pulpit is carved out as a huge figure of Moses.
When the pastor ascends into the pulpit and looks down on us from
up there, he is actually balancing on the dark crown of Moses' head.
Moses stands on the floor in Aalborg, holding the Tablet of the Law
and pointing with his finger at the Ten Commandments. But above
him is the pulpit. Moses is symbolically surmounted by the Word, the
Gospel. The Word alone! But in the sermon, I cannot find the Gospel.
The pastor stands there like Moses and points like him to the Law.
The sermon ties the listener to an obsolete interpretation of the text,
precisely as the Law does. The Lutheran symbols of the pulpit does
not work any longer. We end up with a Moses at each end, and that
was not the meaning.
I go out of the cathedral . The intensity of the opening and closing
prayers and of the hymns remains. I am not interested in the virginity
of Mary or her elevation . As a Lutheran, I fantasize over Mary 's
"maiden-hall" and the Danish matron, Elisabeth's "unblemished"
reward . The sermon I have forgotten. I am going for a Danish openfaced sandwich. In any case, that will tickle the senses . On Mary's
day. I think both Brochmand and Kingo and Grundtvig would have
understood that.

1

Originally published in Kirkeog Kultur, number 2, 1998. Translated from the
Norwegian by J. R. Christianson.
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The Turkey
by Carl Hansen
translated by David lversen 1
The church bells did not chime in Rainesville, for there was no church.
But there was a schoolhouse, and in it, the Danish and Norwegian church folk gathered twice a month to hear a Norwegian pastor,
who in half an hour taught his parishioners about predestination, free
will, and the Missouri Synod's infallibility.
But it was still Christmas Eve, even if the church bells did not
chime. And if there was anyone who doubted it, they could just stick
their noses inside Jens Larsen's door to be convinced.
Jens Larsen himself sat in the rocking chair, wearing a clean, redstriped wool shirt, and the "new jacket" lay on the bed.
The new jacket was in fact eleven years old and made of the best
kind of homespun material.
All the children - there were seven of them - had clean noses and
had washed their necks and behind their ears, and the youngest had
clean pillowcases in its cradle.
Jens Larsen's large, broad, angular wife, Kirstine, stood by the
cookstove, where a pot of potatoes boiled with a mumbling splashing .
Inside the oven stood a large frying pan, and in it lay a huge,
stuffed turkey, which fried in its own fat.
There was festivity in the room, for it was the first time Jens Larsen
and his family surrendered themselves to such intense gluttony as
eating a turkey.
For quite a few years, they had toiled in poverty at home in Denmark. Jens Larsen worked for farmers in his youth, and when he
married Kirstine, he moved into a small house on ten acres of land,
saddled with some debts and a sizable retirement obligation to
Kirstine' s mother.
In the beginning, they toiled without absolute hunger or need,
and when the old one finally died, things began to look brighter. But
then Jens Larsen fell ill - not exactly confined to bed, but he was ailing, and an agonizing pain in his loin hindered him in his work.
Kirstine had to take over. She was accustomed to working in the
house and the garden and to lending a hand at haying and harvest
times, but now she had to turn over the housework and the house55

hold puttering to her husband and the older children, while she herself took care of the fieldwork and- when the opportunity arose earned a day's wages by helping with the wash on the larger farms.
She was warmhearted and generous toward all people she was
fond of, but she had always been edgy and had a gruff manner. And
all the activity outside of the home made her even more curt and edgy
in her manner, whereas the fact that she seldom had the opportunity
to see her husband and her children more than a few hours in an
entire week increased her love for them, and her rough, rude solicitude often showed itself in a peculiar way.
One evening, she came home after an exhausting harvest day at
one of the neighbors and found her husband cutting clover for the
cows. It caused him obvious difficulty to twist himself while he guided
the scythe through the thick grass, and when he had reached the end
of the swath and wanted to straighten up in order to sharpen the
scythe, one could actually see that his back was in pain.
Kirstine straddled the road ditch and went over to him. "What
are you doing, Jens!" she said, "you know very well you cannot use a
scythe. Get up now, you wretch, and come home with me."
"Yes, but it was just the cows, Kirstine," he whimpered, "surely
they should have some grass."
"The overfed cows won't complain if they wait half an hour," she
said and went straight home with quick, firm steps, while her husband, trembling and stiff-legged, came behind.
Outside the house, she met the oldest child, a daughter, who
strolled about with a younger sister in hand.
"Let go of Ellen and clear out after the grass your father has cut,
and do not go and drag it behind you," she said, then took the little
one and hugged her but immediately set her aside again.
"Corne here and let me wipe your nose, you little pig," she said
and carried out the much-needed cleaning with a comer of her apron.
Her husband reached them, and as he held one hand on his bad
back, he searched his pants pocket with the other.
"What are you standing there searching for in your pocket?" asked
Kirstine.
"It was just that letter from your brother Lars in America," said
Jens Larsen. "He has really come into some wealth after all."
"The lazy good-for-nothing," said Kirstine, "has he become rich?
He was so bone-idle before that he barely felt like lying down when
he stood and leaned against a gatepost. And what can have helped
him to get on, for he never got completely through the history of the
Bible, and in math he never got past division."
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"Yes, he has now become something great at any rate, for he himself writes that he travels with something called a manevre through
the whole city of Chicago ."
Kirstine sat down by the window and read the letter, after which
the whole family went to bed.
But Jens lay awake a long time. The letter from America had given
his thoughts a jolt. One time, he turned toward Kristine and asked,
"How much is a dollar?"
"What?" said his wife, half asleep.
"A dollar. Your brother writes, you see, that he earns five-andtwenty of that kind every month ."
"How should I know?" answered Kirstine somewhat crossly. "It
certainly does not concern us."
But the next morning, when the schoolteacher went on his morning walk, Jens got his desired explanation.
"Three crowns and eighty!" he thought. "Yes, it must be a lie that
Lars writes. There are certainly no people besides landowners and
crown bailiffs who earn so much money."
His mind gradually became morbidly occupied by America. He
thought only about America and did not care to talk about anything
else.
"Why does it concern us what they do over there, or how much
they earn, or how they have it," said Kirstine, time and time again,
but Jens persisted.
"One evening, he said casually in passing, "Say, Kirstine, don't
you think that we should travel over there?"
"Over where?"
"To America, naturally."
She nearly dropped the child, which she was about to undress. So
that was why he was always talking nonsense about that country . He
had caught America fever.
"No, we shall not, Jens," she said. "I cannot understand what you
are thinking about, when you cannot even stand to walk down to
Lars Nielsen 's. You would be complaining before we were halfway
there."
"No," answered her husband eagerly, "no, that is not at all certain. Oftentimes, people improve when they sail over the big water .
The doctor says that tuberculosis can be cured by such a sailing trip."
"Yes, but your chest pains are in your back, " said Kirstine dryly.
But the fantasies about the unknown land began to plague Jens
Larsen. He speculated day and night and became more ill than he
usually was . He lay down almost more than he was up and about.
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Things were not very good with Kirstine either. She had been
born in that house, had never worked outside the village, and a trip
to America seemed to her just as fantastic as a balloon trip to Jupiter
or a train trip to the North Pole. She knew every child and every animal within one square mile, and even if it was only a suckling calf,
she took an interest in it. But she understood that Jens would literally
die of longing if nothing were done. Therefore, one morning, while
her husband still slept, she fetched the ink bottle down from the shelf.
It was difficult to find because it had not been used for many years.
The pen was also hard to find and full of rust. She would rather have
washed clothes all day than write a letter. But when the preparations
were finally done, she sat down at the table and wrote:
Dear Lars,
We have received your letter and see thereby that things
are going well for you and that things are not going well for
us because my husband he wants to go to Amerikka and I
do not want to but then he may otherwise become more ill
and perhaps not live longer otherwise . And now you must
write the truth without parables and crookedness so we can
sell the house to Lars Presen because that lies in his way. But
it should be about farming because we are not fit for any
finer occupation. So I will close for this time with many greetings from
Your loving sister
Kirstine Larsen
No other answer came to this letter than a bundle of NorwegianAmerican newspapers, followed by one every week. And more than
that was not really needed .
Jens studied these newspapers, especially the land agents' advertisements, and he believed every single word and gradually became a kind of authority when talk concerned America.
"Yeah, it is a strange land," he said one day to an old, lame shoemaker who came by, "it is a strange land. There is a state, which they
call Visconsin, it is certainly half as large as all of Sjrelland, and there
is a city, which is called Iova, Heaven preserve us, such a city! There
the President lives, whom they throw out every fourth year by means
of free elections, which are not hindered by provisional laws or other
repressions."
Kirstine resisted as long as she could. She shuddered at the
thought of the huge ocean. The biggest body of water she had ever
seen was a duck pond.
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But eventually, she gave in, out of fear for her husband's life.
And a strange thing happened. When they came out, upon the
Atlantic Ocean, the ill man became almost completely healthy. And
when he walked about and lent a helping hand to the children and
brought his wife a bit of fresh water, he mumbled, "It is just as I said,
I<irstine. Sea air is good for tuberculosis."
The agent who had told the greatest lies in the biggest print was
the one who sold land in South Dakota, and that was the destination
on their tickets. The agent earned enough for quite a few extravagant
advertisements when he sold Jens Larsen a piece of rugged but fertile land in a Norwegian settlement.
And Jens stayed healthy . He and I<irstine and the children got
down to work as in the old days at home, toiling early and late, while
they saved where they could.
As a result, not very many years went by before they became
well-to-do folk.
Kirstine picked up surprisingly quickly a kind of American-Norwegian-Danish language. For example, one day she said to her daughter, "Yump ud i yarden og jag det dirty swine tilbage i pennen, so you
are a good jente"
Poultry was an important source of income, and Jens Larsen usually earned a tidy sum on turkeys for Thanksgiving and Christmas.
This year, the flock of turkeys was uncommonly successful.
There was one in particular that assumed a position of authority.
It was always the first on the spot in the morning, when the poultry
were fed. It was afraid of nothing. It stuck its head down in the milk
pail and took a gulp of milk, fresh from the cow. It jumped into the
pen of the large sow and gorged itself on softened barley. It went for
long walks, out in the cornfield. And the result was that it became
bigger and heavier than any other turkey anyone had seen in those
parts.
I<irstine noticed it one day and said, "Dat one vi keep, og vi killer
him to Christmas, dat fat devil."
On Christmas Eve, there was a huge turkey roasting in Kirstine
Larsen's oven.
"Yeah, think of it, Mother," said Jens Larsen. "I was at the harvest festival at Komdrup many years ago, and at that time, I saw the
cook drag such a huge terki -we called it a kalkon then - into the main
house, but I never thought then that I should ever get a chance to
taste one."
Kirstine took the bird out of the oven.
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"Spring out til staburet and get me en fork," she said to one of
the girls. And when the fork was brought, she began to carve.
"My goodness, for alt det fedt!" she said.
"Can you remember him, the tenant at Frydendal, stout
Hermansen? He always said that a goose was a bad bird because
there was too much for one person and too little for two," Jens said
and laughed.
The meal continued in silence. Only once did the mother say to
one of the daughters, "You slurve! Kan du stop to spilde gravy down
yer dress?"
Through the united efforts of nine larger and smaller people, they
managed to reduce the famous turkey to a few leftovers, which could
serve for a snack on Christmas morning.
Little by little, the children searched around in the loft and in the
comers where their beds stood.
Jens yawned and began to undress.
"America is simply," he said, searching for a powerful expression of his enthusiasm for a country that provides its citizens with
roast turkeys," America is simply" -he looked at Kirstine - "yeah, I
say, America is simply a nice country!"
Then he went to bed.
But Kirstine turned away from the table and toward the window.
She looked out over the prairie. Snow lay over the hills, and a thick
layer of hoarfrost covered the roof of the barn. She stood a long time
with her arms folded.
Was she thinking about America, with its delicious turkeys, or
about the humble home on the other side of the sea?

Originally published as Carl Hansen "Kalkunen," Landsmamd:Fortrellinger
(Cedar Falls, Iowa: Dansk boghandels forlag, 1908), 20-28.
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Tireless in His Service
Rasmus Andersen, Pastor and Author
1878-1924
by Thorvald Hansen
Of the four founders of the Danish Lutheran Church in America in
1872, the one concerning whom the most information exists is Rasmus
Andersen. Yet it has been my observation that comparatively little is
known about him. A reason for this is that, to my knowledge, no comprehensive biography exists, and there is almost nothing available in
the English language. Most of the material that does exist is to be
found in the Danes World Wide Archives ("Udvandrerarkivet") in
Aalborg, Denmark. According to Birgit Flemming Larsen, who oversees that archive, the Andersen collection is the largest at the Aalborg
archive. It consists of 104 archival boxes, filled with books, letters,
diaries, memoirs, ministerial records, copies of letters sent, unpublished manuscripts and much more. The Danes World Wide Archives
constitutes a treasure trove for the researcher who is interested in
Rasmus Andersen.
Andersen was a pioneer in more than one sense of the word. He
was a pioneer pastor, he was a pioneer in giving aid to the Danish
immigrant, and he was a pioneer in bringing spiritual aid and comfort to the Danish seamen. This, in addition to his being one of the
founders of the Danish Lutheran Church in America, makes his story
worthy of interest to successive generations.
Andersen was a prolific writer and a tireless worker. He was a
pastor and, in addition to serving his own congregation, he served
many years as the seamen's pastor in New York City. He faithfully
met immigrant ships as they came into the New York harbor and provided help and guidance for the immigrants who were generally going farther west. He kept detailed diaries and, in the days before the
copying machine, he made longhand copies of many of the letters he
wrote. As if this were not enough, he published some thirteen books,
two of which were works of fiction. Copies of most of these books
may be found in the archives at Grand View College.
In writing this account of his life and work, I have had to rely
mainly on these books and such other material as may be found in
this country. In addition, through the courtesy of Birgit Flemming
Larsen, I have received a copy of an unpublished manuscript written
by Andersen called Nogle Erindringer af en Gammel Dansk-Amerikansk
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PrcEst("Some Memories of an Old
Danish-American Pastor"). Therefore, though by no means a complete story of this pioneer pastor,
this account does represent a more
comprehensive account than is
presently available in the English
language.
Andersen
was born
in
Vedelshave, Asperup Parish, on the
island of Funen, 23 July 1848. There
was a brother, sister, and an
adopted brother in the family also.
His father's name was Anders
Rasmussen Fredenslund.
Rasmus Andersen in 1890
In the sources available to me,
Andersen writes almost nothing about his childhood. We do know
that he was baptized and confirmed by the same pastor in Asperup
parish. We know also that quite early in life he decided that he wanted
to be a missionary, though his thought turned to teaching rather than
preaching. The Mohammedans in India were the objects of his youthful attention. His parents operated a very small farm, and it was difficult for the children of such to advance. He sought to go with a friend
to a mission school in Copenhagen, but he was too young. Instead,
his pastor loaned him books and made arrangements for him to assist
in the parish school. Here he helped in many ways and studied under
the direction of the school teacher. As he grew older, he was tom between working with the Mohammedans in India and the Danes who
had gone abroad. An article in the Inner Mission paper (Indre Missions Tidende) by one who used the pseudonym, "Monitor," determined the matter for him. "Monitor" was N. M. HansenJ who later
came to New Denmark, in Canada's province of New Brunswick, to
be a Lutheran pastor. Unordained at the time he came, he was granted
ordination by the Episcopalians and became a pastor in that body.
"Monitor" had written of the great need for pastors and teachers
among the immigrants who had come to America. When Andersen
read this, the die was cast for him. He would seek to go to America as
a teacher.
The need for pastors and teachers among the Danish immigrants
in America was becoming an increasing concern in Denmark. Officially, the Church took no action, but individuals within the Church
did. In 1869, at a meeting of the Church Society for the Diocese of
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Funen, a Commission for the Furtherance of the Gospel among the
Danes in North America ("Udvalget for at Fremme Evangeliets
Forkyndelse blandt de Danske i Nordamerika") was established. That
meeting was held at Ryslinge Folk School, on Funen, some twelve
miles from the city of Odense. Ryslinge was thought of at that time as
a school where teachers and preachers might be prepared for mission
work. Meanwhile, Andersen, with the aid of an older pastor, had come
to Ryslinge that year. He was, therefore, the first mission student, having been there even before the Commission was established .
Two years later, in 1871, the Commission sought to send a party
to America to investigate the need for the services of the church . By a
fortuitous set of circumstances, the leadership of the group fell to A.
C. L. Grove-Rasmussen. Traveling with him were Andersen and A. S.
Nielsen. They arrived in New York on 13 June and, after three days
there, headed for Chicago, arriving in that city on the eighteenth .
Andersen was ill when they arrived, and by the next morning, his
condition had worsened and a physician was summoned. At first, it
was thought he had pneumonia, and he was treated for that, but his
illness was later diagnosed as smallpox, and he was placed in a hospital in isolation. Meanwhile, Grove-Rasmussen left to travel westward and A. S. Nielsen traveled to Iowa, finally coming to Cedar Falls,
where he eventually became pastor of a congregation organized there.
Grove-Rasmussen traveled as far west as Grand Island, Nebraska.
Before he returned to Denmark, where he made his report, he established contact with Andersen. The latter was still confined to a Chicago hospital, but by the time Grove-Rasmussen returned he was able
to be outdoors, but inside a picket fence. Grove-Rasmussen and
Andersen talked, with the fence separating them.
Grove-Rasmussen reported there was no teaching position available for Andersen. The latter then asked if Grove-Rasmussen would
try to persuade the Commission to give him some support while he
attended Augsburg Seminary, operated by the Norwegian-Danish
Conference at Marshall, in Dane County, Wisconsin. Grove-Rasmussen
did not favor this, but he promised to see what could be done.
Andersen was released from the hospital on 26 July, after which he
spent some time in Chicago and with Pastor Muller-Eggen of the
Norwegian-Danish Conference in Wisconsin. Pastor C. L. Clausen of
the Conference was contacted, and through his help, Andersen was
given some aid to attend the seminary.
While Andersen was at the Augsburg Seminary, he received a
letter from Grove-Rasmussen. The latter was unhappy because
Andersen was a student in theology at Augsburg, a school that, "with
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the whole of its Synod sets the Bible as 'the only source for faith and
teaching.' The Norwegians can be excused for this because perhaps
they know no better, but not you [Andersen] who has lived in the
Danish Church life." 1
During the Christmas vacation at the seminary, Andersen was
sent to Waupaca, Wisconsin, to preach. This he did, with the result
that he was called to be the pastor there when his work at the seminary was finished. He contacted the Commission, and they advised
him to accept the call and let A. S. Nielsen ordain him the next summer. Because he was not a member of the Conference and was considered a Grundtvigian, Andersen could receive neither evidence of
passing an examination from the seminary nor ordination by the Norwegian-Danish Conference. He was therefore ordained by Nielsen at
Waupaca on 26 June 1872.
The ordination of Andersen was the first occasion on which all
four pastors of what was to become the Danish Evangelical Lutheran
Church in America had met. Adam Dan of Racine, Niels Thomsen of
Indianapolis, and A. S. Nielsen of Cedar Falls, in addition to Andersen,
were present. It seems highly likely that the possibility of working
together, and perhaps even forming a church body, was discussed at
that time. Nevertheless, no specific action was taken. It was not until
some three months later, in September of 1872, that the Church Mission Society ("Kirkelig Missionsforening") was established. That took
place when Andersen and Dan met at Neenah, Wisconsin, to draw up
a constitution for Andersen's annex congregation at Neenah. There is
some confusion as to the specifics of when and where the meeting
took place, but we do know that Dan and Andersen, as well as some
laymen, were present. We know also that they discussed the formation of a mission society and the publishing of a paper. We know further that it was here at Neenah that the Society was declared established. Neither Thomsen nor Nielsen were present on that occasion,
but Thomsen endorsed the move and later Nielsen did the same.
At Waupaca
Andersen began his work in Waupaca, and at his annex in Neenah,
that summer. He also had several preaching places that he visited
regularly . His first years in this parish saw the building of churches at
Waupaca and at Neenah and the construction of a parsonage at
Waupaca. He gave the latter the name "Fredenslund ." This had been
a part of his father's name, but he had declined the suggestion that he
add it to his own name.
When Andersen came to Waupaca, he was twenty-four years old
and unmarried. He was married two years later in Chicago to Dorthea
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Elisabeth Thomsen. The ceremony was performed by J. A. Heiberg,
who was then the pastor of Trinity Church in Chicago. Andersen wore
his pulpit robe for the ceremony. Present were two men who had come
on the same ship as Andersen's bride, Jens Pedersen and 0. L.
Kirkeberg, who would shortly become pastors in the Danish Church .
Jens Pedersen was to go to West Denmark, Wisconsin, and Olav
Kirkeberg to Indianapolis, Indiana. They had been sent out by the
Commission in Denmark, which had also given assistance to
Andersen's bride .
Andersen and his bride had vaguely known each other before he
came to America. She had been born in Assens on Funen and had
later moved with her family to Odense. She was known to her family
and friends as "Thea." For a time, she had been enrolled in the deaconess institute in Copenhagen for the study of nursing. Here she
was known as "Sister Elisabeth," and Andersen always referred to
her as Elisabeth. After a short time, she left the institute with several
others. Later, she spoke of this as having been a rash action in which
she had been adversely influenced by her colleagues. Later, on a visit
home, she and her father fell to wondering about Andersen, and she
decided to write to him. Andersen took her letter as an indication
from God that he should ask her to become his wife. He wrote to her
father and suggested that, if he found the idea acceptable, he should
pass the letter along to his daughter. Within a rather short time, the
matter was settled by her agreeing to come to America and become
Andersen's wife . Both she and her father were pietistically inclined,
as indeed was Andersen.
The newly married couple moved into the parsonage at Waupaca
and were well received by the congregation there and by the other
congregations and preaching places served by Andersen. They made
many journeys by wagon, or by sled in winter. They enjoyed these
trips and the visiting in the homes where there was preaching, communion, and much singing. Andersen's wife had a fine singing voice,
and this was much appreciated, not only in their home congregation,
Waupaca, but wherever they came together with like-minded people.
On 15 September 1877, the Andersens had their first child. It was
a difficult birth, and the child, a girl, was given the name Maren Amalia
Axeline Dagmar Andersen. She died the next day. Always anxious
that a child not die unbaptized, when the little girl was born, Andersen
had quickly donned his robe, and within a half hour after the birth
the child had been baptized. On Sunday afternoon, after a service at
the church, with a hymn and a talk at the graveside, the child was
buried in the church cemetery.
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Despite the many acts of kindness visited upon them, Andersen
began to think it was time for them to move. Things were beginning
to change at Waupaca. The Methodists, the Baptists, the Adventists,
and others were attracted to Waupaca. Not only so, bu t the differences between the Inner Mission and the Grundtvigian factions in
Denmark began to make themselves felt. Indeed, shortly after
Andersen had resigned, the congregation was split, and the new group
called a pastor from the Norwegian-Danish Conference. Meanwhile,
Pastor A. L. J. Seholm, at Perth Amboy, New Jersey was called to
Waupaca, and he accepted . Andersen, who had resigned without another call, was then called to the vacant pastorate in New Jersey.
Seholm had initiated the work in the East and, besides his congregations at Perth Amboy and Oxford in New Jersey, he had been active in
serving and organizing congregations in New York and New England.
Seholm's mission in the East was a one-man affair . It remained such
for the very first years of Andersen's work there. He was also active
working with immigrants at Castle Garden.
It was this latter that especially appealed to Andersen. He writes,
"The seamen's and the immigrant mission had always attracted me,
and I longed for the ocean ." 2 On 19 May 1878, Andersen preached his
farewell sermon at Waupaca, and on Tuesday, the twenty-first, he and
his wife left on a night train for their new home in New Jersey.
From New Jersey to New York
Rasmus Andersen held his first service at Perth Amboy on Pentecost day, 9 June 1878. Here he was to live. That evening, he held a
similar service at Plainfield, New Jersey. During the next week, he
met and visited in the home of Jacob A. Riis, the New York Herald
Tribunereporter, who had already made a name for himself as a friend
of the homeless and the children of the city. Riis became a friend to
Andersen until the death of Riis in 1914.
As the only pastor of the Danish Church in the East, Andersen
traveled a great deal. He tried to visit congregations at least once a
month. In New York State, he made visits to Penn Yan, in Yates County,
and Lansingburgh (Troy), some 150 miles up the Hudson River from
New York City. In Connecticut, he visited Hartford, and on occasion
he traveled to Portland, Maine. In New Jersey, there were other places
that demanded his attention, as well as Perth Amboy. One of those
places was Oxford, in Warren County, not too far from the Delaware
River and the Pennsylvania border.
Oxford had often been visited by his predecessor, S0holm . There
the congregation met in a little church formerly owned by the Meth66

odists. The Danes now shared the church with the Episcopalians.
Andersen tells of an interesting experience he had at Oxford. One
Sunday, as he came there, he was informed that a couple from Denmark were expected to arrive at Castle Garden that week, and he was
asked to aid and direct them to Oxford. This he did, and when next
he came, he was asked by the man to officiate at the couple's wedding. This he was also happy to do. However, when next he came, a
month later, he was told that someone in the congregation had received a letter from Denmark, saying that the man was already married and had a wife and children in Denmark. The couple had been
living together in Denmark, but when they came to the United States
they had decided to marry.
Andersen and another planned to go to the home of the couple
after the service and confront them with this information. However,
the couple were in the church, so the man was confronted there. He
was asked twice if the information that he had a wife in Denmark
was correct. To each of Andersen's questions there was no reply.
Andersen then addressed the man saying, "Since there is no reply
and only silence, I assume the charges are correct. I, therefore, by virtue of the authority of my office, declare you to be a heathen, barred
from the Lord's congregation and His table, but with the hope that
there may be conversion and repentance, the life of sin discontinued,
and you will seek the Lord's mercy. But until that happens, you are
barred from the Lord's table." 3 The man rose and left the church. When
Andersen, later that day, sought him, he could not locate him. When
next he came, he heard that the man had left for the west. Under the
circumstances, he apparently could not be arrested for bigamy.
An unusual custom, and one that would be strange to modern
readers, was followed by Seholm and his successor, Andersen, at
Oxford. There is no evidence that it was much used elsewhere, but it
was used many times at the Oxford congregation. It followed an old
practice that was no longer required, but which the women concerned
could request. Obviously, the latter was the case at Oxford. It was the
practice of introducing, or presenting in the church a woman who
recently had given birth ("indledning af kirkegangskoner"). A Danish church law of 1685 required that married women should remain
at home for five or six weeks after they had given birth. Then, after
registering with the district school teacher, they were to meet at the
church the next day, accompanied by a couple of other women. They
were to stand just outside the church door while a hymn was being
sung. The pastor addressed them with a short talk, followed by a brief
ritual. According to the ritual used by Andersen, he would then ad67

dress the woman saying, "Enter into God's house and give thanks
and praise to God that he has treated you well. May he continue to
strengthen you in soul and body, and may this church entry by you
now and forever be blessed in his sight. Peace be with you. Amen!" 4
She was then to attend the service, and following it, she and her attendants were to place an offering on the altar. The purpose of this
ritual was not to indicate guilt or that the woman was unclean, but in
recognition of any weakness, and for courtesy and modesty's sake, so
that none should be offended and perhaps bring misfortune upon the
child.
After some three months in Perth Amboy, Andersen decided that
he should move to New York City, and more specifically, to Brooklyn.
This would place him closer to the piers where trans-Atlantic vessels
docked and would make it easier to carry out both the seamen's mission and the mission to immigrants. Then, too, at that point he was a
bit discouraged as to the future of the congregation at Perth Amboy .
That congregation was organized in August of 1872, and as such, Perth
Amboy was the oldest congregation of the Danish Church in the East.
A number of congregational members had left for settlements farther
west. However, Perth Amboy continued as a congregation, and
Andersen, whose call was to Perth Amboy, continued to serve them,
along with several other congregations and preaching places. In 1887,
Perth Amboy again obtained a resident pastor, Ole Jacobsen, who came
from Denmark and was ordained by Andersen. After Jacobsen came
to Perth Amboy and could give it full-time attention, the congregation began to move forward, and a church was built while he was
there.
The Brooklyn Congregation
The first Danish service held in Brooklyn was held on Wednesday evening, 10 July 1878. For some time after that, services were
held in various homes, including that of Jacob A. Riis. Riis, who was
reluctant to agree with the thought of starting a mission in Brooklyn,
never did become a member of the Brooklyn congregation, but he did
say that he would support and help where he could, and he remained
true to his word. Whether or not Riis was at that time a member of
another congregation is not clear. However, Andersen writes that, at
a later date, Riis and his wife became "faithful members of the Episcopal Church of the Resurrection. " 5
The mission in Brooklyn continued as such, meeting in various
places until 1883when, on Tuesday evening, 17 April, a congregation
was finally organized as Our Savior's Danish Evangelical Lutheran
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Church. The congregation was duly incorporated later that spring.
The organization took place in a rented two-story brick house, the
lower floor of which was used as a small church, with living quarters
for the pastor being located on the second floor. A friend of the congregation had promised to pay the $30.00 per month rent until the
next year. The building was located on Ninth Street, near Third Avenue, in Brooklyn.
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In 1884, the congregation was able to purchase that building and
the one next door, which was attached to it. It was able to do so only
because interested parties in Denmark had taken a series of collections and had been able to send $3,000 for the purchase of the buildings. Through the good offices of the Danish Ambassador in Washington, the parliament in Denmark provided an additional $3,000 at
the time the buildings were purchased. This made it possible to do
some necessary remodeling. It was no longer necessary for the pastor
and his wife to live in cramped quarters above the church. Now they
could live on the ground floor of the house next to the church . The
church quarters were enlarged and the facade given a more church69

like look. When the division in the Danish Church came to a head in
1894, the gift from the interested parties in Denmark became a problem, but, as we shall see, it was amicably resolved.
In a tribute to Andersen at the time of his death, A. Thorkild Dorf,
who later became pastor of the church, wrote, "The beginning was
difficult enough, the field of activity colossal in area, and the people's
ability to support a church work was slight, so that in many respects
it became a burdensome work which Pastor Andersen had taken upon
himself. But he was by nature outwardly easily satisfied and at the
same time uncommonly helpful, so he was unusually well fitted for
that work. "6
A Denmark Trip
In 1880, direct passenger service was begun between Copenhagen
and New York by the Thingvalla line. This line was friendly to the
Danish-American mission and particularly to Andersen, who often
visited and aided immigrants who came on the Thingvalla ships.
Accordingly, courtesy of the Thingvalla Line, free passage was arranged for Andersen and his wife. He was to serve as the ship's pastor both on the voyage to Denmark and on the return trip. They left
for Denmark in January of 1881 and returned to New York in May of
that same year. It is in connection with this trip that the first little
book for which Andersen was responsible was published. Actually,
FraBesegeti GamleDanmark("From the Visit in Old Denmark"), published in 1883,is a bound collection of articles that Andersen had written about the trip.
In great detail, he tells of the voyage across the Atlantic, including a scare they had had when, in dense fog, the ship had gotten too
close to the rocky coast of Norway and had rammed against it. Fortunately, the ship was able to make it to a Norwegian port. Here, they
were transferred to a smaller vessel which then took them to
Copenhagen. In similar detail, Andersen tells of their travels in Denmark. He preached in a number of places, and he often cited the text
which he had used. They visited his family, his wife's family, and
many other friends and acquaintances, and made all more familiar
with America and the mission of the church there. He came to the
conclusion that the church in America, particularly the Lutheran
church, in many respects, had an advantage over the church of Denmark. He said he did not therefore wish "to see the folk church of
Denmark ended, but it should be more free of the state compulsion
and oversight." 7
On the heels of this came a second publication by Andersen,
Emigrantmissionen,KirkeligeVejledningforUdvandrere,("The Emigrant
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Mission, Church Guide for Emigrants"), published in 1884. This came
about because the Folk School teacher, Kristian 0stergaard, had raised
a question at the church convention in September of 1883. His question indicated a concern that something be done to insure guidance
by the church for new arrivals in America. Following a discussion of
the matter, it was decided to ask Andersen to prepare a booklet for
the guidance of such persons, who were now arriving in relatively
great numbers. The 120-page paperbound book is complete with many
names and addresses, from those of pastors who would first meet the
immigrant to those of churches and pastors throughout the country
where the immigrant might wish to settle. The first part of the book is
devoted to information which would be of use to those departing
Denmark and to the newly arrived at Castle Garden, the predecessor
of Ellis Island, in New York. The second part of the book presents the
kinds of opportunities that might be available in the various settlements. Most obvious are the opportunities for farmers and farm workers, particularly throughout the Midwest. In addition, some of the
more urban settlements have a need for craftsmen and laborers in a
number of fields. Potential immigrants are urged to purchase this book
and become familiar with it before their departure from Denmark.
Not only will it help them avoid difficulties in New York, but it will
aid them in finding a settlement in which to live and work. More
especially, it will direct them to a church in which they will find kindred spirits from the homeland.
Death of Elisabeth
Dorthea Elisabeth Andersen, the wife of Pastor Andersen, died in
December of 1890. She was thirty-eight years old and had been frail
for some years, finally becoming terminally ill during the fall of 1890.
A memoir of his wife was written and published by Andersen in 1892
under the title, DortheaElisabethAndersen.The book, of some 124 pages,
devotes very little space to her birth, childhood and youth, but beginning with their marriage in 1874, the reader gets a good picture of this
pioneer pastor's wife. She is seen as a homemaker in Waupaca and as
a helpmate to her husband in many ways, traveling with him from
time to time and leading the singing in the church and homes. She
never fully recovered her health following the birth and death of their
only child. Nevertheless, she played an active role in the move to Perth
Amboy and later to New York. Andersen traveled widely in those
years, and she went with him from time to time. In October of 1890,
Andersen returned from the church convention in Manistee, Michigan, and was told by his wife that she had not been well. From that
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time on, it was all downhill. Andersen goes into great detail in writing about the ensuing weeks, ending with her death on 21 December.
In similar detail, he writes of her funeral and burial. There were a
number of pastors present for the funeral, and most of them, including Andersen himself, spoke at the service in the church. He also officiated at the committal service in New York City's Greenwood Cemetery.
Second Marriage and Children
Andersen's wife died just a few days before Christmas, and she
had remarked that she would experience an enjoyable Christmas. For
her husband, it was a more difficult time. However, over the next few
years, there were a number of people who made his domestic life
somewhat easier. Immediately following Dorthea Elisabeth's death,
a family from the congregation moved in with him and gave loving
attention to many things. They were succeeded by others who came
as housekeepers. The last was an older lady, who had some difficulty
because of her age, but who nonetheless managed to keep the parsonage operating on an even keel.
The period came to an end in 1895, when Andersen remarried.
As he puts it, "The Lord gave me a wife on 15 April 1895 [in the person of] Miss Maria Antoinette Wanting. " 8 The marriage ceremony
was performed by his friend and neighboring pastor, Ole Jacobsen of
Perth Amboy. In the sources available to this writer, Andersen gives
no indication of how he and his second wife met. Of his marriage,
Andersen wrote, "Our marriage began brightly, but sickness set in,
and we were happy and grateful that my wife's sister, Emma Nicoline
Wanting, came and was with us. "9
This union was blessed with three children. The oldest, Elisa Maria
Dorothea Wanting Andersen, was born on 28 February 1896. She was
followed by Emma Maren Charlotte Wanting Andersen on 8 February 1898, and finally, by Astrid Signe Margaretha Wanting Andersen
on 26 May 1900. All the children were baptized in the church by their
father. One interesting note is that the mother wore her wedding dress
as she held the first child.
Andersen's wife did not spare herself. She took an active part in
many things. She presided at the organ in the Brooklyn church and
often when they were in other churches. She continued to do so as
long as she possibly could. Nevertheless, she constantly struggled with
poor health. On the advice of a physician, she and her year-old child
visited her parents in Denmark in 1897. She was away for several
months and did not return until October of that year. This meant that
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she could not be present for the celebration of the twenty-fifth anniversary of Andersen's ordination, for which a festive observance was
held in the congregation. Meanwhile, her sister continued to keep
house and, as more children were born, to care for them. The children
came to respect and love their "Aunt Emma."
Maria Antoinette's health vacillated. Another time, she was advised by the doctor to get out of New York City during the summer.
Therefore, she spent some time with friends at New Paltz, some fifty
miles north of the city. She took the youngest child with her, while the
other two stayed in the care of her sister in New York. Andersen came
as often as he could. The stay at New Paltz helped for a time. She
continued with playing the organ at the services, and her singing voice
was loud and clear. Nevertheless, her health deteriorated, and in
November of 1908, she took to her bed. She suffered from diabetes,
and the doctor gave no hope. She did recover sufficiently to enjoy
Christmas in the church. The next summer, she again traveled to New
Paltz, and the children were with her, as was her sister. That August,
a message was sent to Andersen, saying his wife was desperately ill.
By the time he could reach there on 8 August 1909, she had died. Her
funeral was held on Thursday, 12 August, at the church in Brooklyn.
She was buried in Greenwood Cemetery in New York City.

Definite Opinions
Rasmus Andersen had very definite opinions, and he stuck with
them. One of his firm rules was that he would not officiate at a wedding if either party had previously been divorced. Another of his rules
was that he would not officiate at a cremation. Concerning this latter,
his position is set forth at some length in one of his books. At an Eastern District Convention in Lansingburgh, (Troy) the pastors were taken
on a tour of the Oakwood Cemetery. At that time, a large crematorium was being built in the cemetery. Andersen writes that he is well
aware that there are sincere Christians who have risen to the defense
of cremation, but "It is my conviction that there is a close relationship
between cremation and modem heathenism." 10 When the wife of Jacob
Riis died in 1905, Riis had made arrangements for her cremation.
Andersen set forth his view and told Riis that such action would give
offense to many. He was able to persuade Riis that cremation should
not be used and that she should be buried in the usual manner. Riis
then wrote to Andersen saying that there would be no cremation, and
added, "I will not make a stumbling block of myself to my brother.
She, too, would not have liked that." 11
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He also had strong feelings about the use of vestments. On one
occasion, he was invited to speak at a Methodist service but was told
that there was no need to wear a pulpit robe. He replied that if he
could not be vested he would not speak. He was therefore permitted
to wear his robe. One exception to this was when he made a trip to
Denmark with his wife in 1881. Since he was to serve as the ship's
pastor, both going to and returning from Denmark, he did take his
vestments with him. He did know, however, that in Denmark, the
officials of the church would permit the use of vestments only to those
who had been graduated from a university and ordained by a bishop.
Nevertheless, to every place he went to preach he took his robe along
and soon learned that it was pretty much up to the local pastor. If
there was no objection from him, Andersen could wear a robe when
he spoke.
Episcopalian Interests
Rasmus Andersen was very much interested in Episcopalianism.
It is perhaps not too much to say that his heart was in the Episcopal
church, but that he remained loyal to the Danish Lutheran church. As
early as 1880, the Episcopalians sought to persuade him to become a
part of that church's City Mission. He was offered a place to live and
an annual salary of at least $300. If he would accept ordination by the
Episcopalians, the salary would be higher. Of this offer, Andersen
writes, "Nothing has ever been as difficult for me as that [decision]
because it was what I most desired. But what would then be my relationship to the Danish Church?" 12 He seems to have been fascinated
by bishops and would have preferred to have the Danish Church have
apostolic succession, the notion that ordination is passed from one
generation to the next through a bishop. He was high church and
very much aware of ritual.
The late pastor, Jens C. Aaberg, who once had occasion to visit
and stay overnight with Andersen, says flatly that Andersen was a
member of the Episcopal Church. He bases this on a Saturday evening
conversation with Andersen, as they planned the next day. According to Aaberg, Andersen said he would arise early and "Go to my
church first." 13 By "my church," it developed that he meant" All Saints
Episcopal Church, not so far from mine, to which I sometimes go in
order to be present at the early Sunday morning worship and at the
Lord's table." 14 Andersen does also say that, for many years, he has
worked with Danes in the Episcopal church. "For over twenty-five
years," he writes, "I have in addition stood in a friendly working relationship to the Episcopal church, I have used their churches, and in
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the seamen's mission there could not be a more brotherly approach." 15
Despite these comments, I have, however, not been able to find anything in his many writings to indicate that he was actually a member
of the Episcopal church.
A part of the reason for Andersen's great interest in the Episcopal
church may lie in the fact that he was uncertain about the future of
the Danish Church. One day, in talking with Karl Mathiasen, the proprietor of the terracotta factory at Perth Amboy, the conversation
turned to the Episcopal church. Mathiasen said the Danish Church
would die but the Episcopal would not. Andersen seemed to share
this view, saying, "It would be good if our Danish Church would draw
closer to the Episcopal." 16
It should be noted, incidentally, that Aaberg, like so many in the
Midwest and far West, knew very little about Andersen. He did not
know that Andersen had been married twice, that both wives had
died, or that he had three living daughters. This was despite the fact
that Aaberg had been editor of Kirkelig Samler ("Church Gatherer")
for a time, and Andersen was a frequent contributor of copy. Aaberg
was somewhat critical of Andersen's writing abilities, saying, "He
never really learned to write Danish correctly." 17 He remarked also
that it was difficult decipher the things Andersen wrote because his
handwriting was almost illegible.
Historical Writings
Rasmus Andersen was interested in the history of the church in
America, and particularly with the Lutheran and Episcopalian. While
the exact publication date is not known, evidence indicates that about
1882, he announced a series of small volumes, of which the Grand
View College Archives has two, dealing with the story of Lutheranism
in North America. The volumes, which were issued under the title,
Den Evangelisk LutherskeKirkes Historie I Amerika ("The Evangelical
Lutheran Church's History in America"), covered the period from the
beginning in the 1600's to 1880.18 He considers such things as the Dutch
influence in New York, the early churches and leaders, the slavery
question, and the coming of the Scandinavian immigrants. Further,
Andersen has written extensively about the Episcopal Church, and
one of his books is entitled, Den DanskeKirkeog Episcopalkirken("The
Danish Church and the Episcopal Church"). He was also the author
of a fifty-seven page article in volume one of Danskei Amerika,called,
"Danske i Indvandringen til New York og Andre Stetler," ("Danes in
the Immigration to New York and Other Places").
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Work with Immigrants and Seamen
When Rasmus Andersen began his work with the arriving immigrants, he made contact with them at Castle Garden, at the Battery in
Lower Manhattan. Castle Garden had once been a vaudeville theater,
but since the end of the 1850's, it had become a receiving station for
immigrants. In the springtime, when immigration was at its peak, the
agents sometimes had to process as many as 5,000 immigrants per
day. 19 This was a nerve-wracking experience for the newcomers to
America, as well as to the authorities who must register them, and it
is little wonder that details were often either omitted or confused. In
1892, the immigration station was transferred to Ellis Island, and from
then on, Andersen met the immigrants there. Neither place necessitated a long trip for him. In the case of Castle Garden, he could readily
cross to Manhattan, not far from the Battery and the immigration station. The trip to Ellis Island required a short ferry ride from the same
general area to the island in New York City's Upper Bay. In any case,
whether to Castle Garden or Ellis Island, Andersen made the trip often and gave aid to thousands of Danish immigrants during his many
years of service. 20
Immigrants who came from Askov Folk School and other places
with the expectation of becoming pastors in the New World experienced their first contact with the Danish Church in America through
Andersen. Immigrants who decided to remain in New York were given
a helping hand through contact with Andersen. This was particularly
true of young and unescorted girls. Women who were in search of
domestic servants quickly learned to let this be known to Andersen
or his wife. Thus Andersen was able to place many young women in
safe and secure employment. He also found work for men from time
to time. Others, with Midwestern or far Western destinations, were
aided by him to the extent that they were directed to the proper train,
often after Andersen had taken them under his wing for one of more
days. Hundreds of Danish immigrants found in Andersen one who
not only could speak their language, and who could guide them
through the intricacies of a very large city, but who knew something
of the land from which they had come and something about the area
to which they were going.
The work in New York often involved those who were returning
to Denmark, either for a visit or to remain there. This was particularly
true of the pastors of the Danish Church who generally visited with
the Andersens, often for several days, before boarding a ship bound
for Denmark.
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If the immigrants found a friend in Andersen, the seamen did
also. Danish-born seamen often experienced his kindness and helpfulness. There were other seamen's pastors in New York, and all had
the same purpose, which was to provide spiritual help to seamen who
were far from home and family. Andersen, for example, conducted
services on board ships and invited the seamen to come to his church.
In addition to church services, reading rooms and other facilities were
provided for those seamen who were in New York for a few days.
This work received some support from the church in Denmark, as
well as from the Danish Lutherans in America. As in the case of the
immigrants, the seamen found in Andersen one who was familiar
with their background and the city in which they found themselves,
as well as one who was sympathetic to their needs.
His work as pastor to the Danish seamen also gave Andersen access to the Brooklyn Naval Yard. Here there were some seamen of
Danish background, and he could minister to them. On a couple of
weekday evenings each month, following the service led by the chaplain, Andersen spoke in Danish to the Norwegians and Danes present.
He was also active in the Seamen's Church Institute. This was a large
building in New York City, located close to the harbor, and so arranged
that the various nationalities could have services for the seamen of
their nation. Germans, Norwegians, Spanish, as well as Danes and
some others were represented there. During the First World War, when
the use of foreign languages was forbidden, the pastors often sailed
out to Danish and Norwegian ships, where they held services and
had coffee, after which Andersen could return home in time for an
.
.
everung service.
A number of the members of the congregation served by Andersen
were former seamen. Some of them found their wives in that congregation and settled in New York. One of them had supplied a ship
which hung in the church. Through his work as seamen's pastor,
Andersen also made some notable contacts with ship owners and others in important positions. It was, for instance, because of his contacts
with the seamen that the Thingvalla Line provided transportation for
him and his wife to Denmark in 1883. In recognition of his work with
the immigrants and with the Danish seamen, Andersen was named a
Knight of Dannebrog by the king of Denmark in 1905.21
Works of Fiction
Two works of fiction are credited to Rasmus Andersen. The first,
published in 1897,was a story about the Episcopalian and the Lutheran
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Churches. It was called Bispegaarden
i Oklahoog PrcEstehuset
i Utah("The
Home of the Bishop in Oklaho and the Pastor's House in Utah"). Actually, the first few pages are a free translation of a story that Andersen
had read. This short story ends with a question to which Andersen
then supplied the answer and further developed a plot. The whole
book is well over 200 pages in length.
The plot concerns an immoral act by a theological student who
later becomes an Episcopal bishop. By chance, he again meets the
woman involved, learns that he has a son, begs her forgiveness, marries her, and is forgiven by his people. He and his wife later become
parents of a daughter who eventually falls in love with a theological
student. The problem here is that he is a Danish Lutheran. Nevertheless, he is welcomed into the bishop's family. After his ordination, he
becomes a pastor among the Mormons in Salt Lake City. In this novel,
Andersen has been able to combine his interest in Episcopalianism
with his devotion to Danish Lutheranism and his undying opposition
to the Mormons.
The second of Andersen's digressions into the field of novels is
called Den ForcEldrelese
Margrethe("The Orphaned Margrethe). It was
published in 1902. It has to do with Danish immigrants to America
and is based on the experiences of Jacob A. Riis. The sixty-six page
book is dedicated to Riis in recognition of his work with the poor over
many years and for his twenty-five years of friendship with Andersen.
Withdrawal and Reinstatement in the Danish Church
The $3,000 given to the congregation in Brooklyn by interested
parties in Denmark was to be a gift to that church as long as it remained a part of the Danish Evangelical Lutheran Church in America.
A document was signed and sent to Denmark to this effect. Later,
when the division came in the Danish Church in 1894, and neither the
Brooklyn pastor nor the Brooklyn congregation signed the new church
constitution indicating continued membership in the Danish Church,
this document became a bone of contention. 22 Lawsuits were threatened, but eventually the threats were withdrawn. Meanwhile, F. L.
Grundtvig visited Brooklyn and offered a compromise. He suggested
that the congregation remain in the Danish Church, but that it could
retain the services of Pastor Andersen even though he had not signed
the new constitution. Whether the congregation agreed to this at that
time is not clear, but, in any case, this is what happened, and the matter was ultimately resolved.
When the Danish church divided in 1894, Rasmus Andersen was
unhappy about the situation and tried not to become involved in it.
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He did not sign the constitution, with the result that technically he
did not remain a member of the Danish Church. Indeed, for a time
Andersen was a member of the so-called North Church and, consequently, for a time was a member of the United Danish Lutheran
Church. However, when the Danish Church adopted a new constitution more to his liking, Andersen withdrew from the United Danish
Church and in 1905 was received back into the Danish Church. 23
Though Andersen often sought to bring peace to the warring factions
and was by no means a Grundtvigian, he and his church were generally viewed as such. As a result, an Inner Mission church was begun
in the Bronx in 1895.
The Eastern District
For years, Andersen had labored for the Danish Church virtually
alone in the Eastern District. There were a few congregations and a
number of preaching places that demanded his attention. Gradually
this changed, especially with the coming of Ole Jacobsen to serve
nearby Perth Amboy. Resident pastors were obtained in a number of
congregations including Lansingburgh (Troy), Hartford and Bridgeport in Connecticut, Portland in Maine, Sommerville, Massachusetts,
and another congregation, Trinity, in New York City. Preaching places
still had to be cared for, but now there were more to share this burden, and Andersen did not have be to on the road as much as formerly.
Memories of Baptims
Daabsminder("Memories of Baptisms") was published in 1912. In
it, Andersen relates some of his many experiences connected with
baptism. He visited Penn Yan and Dresden in Yates County, New York,
quite often. There was no congregation of the Danish Church there,
though later, the United Danish Church became active in that area.
Here, at a service in the spring of 1891, Andersen baptized sixteen
children, and in the evening of that same day, he baptized one more.
In this book, he also tells of breaking up a potential fight between
two men in the church on the occasion of the baptism of a child . The
two men were at odds over the woman who was the mother of the
child. The man who was restrained by Andersen later thanked him
because he realized that he might have received a sentence of ten years
in prison. In recounting this event in some detail, Andersen remarks,
"Some terrible scenes can occur in connection with baptisms and weddings, even in the house of the Lord." 24
On more that one occasion, Andersen was called upon to baptize
children in the presence of their father's or mother's coffin. He tells of
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wading through heavy snow to baptize five children of four families
on a Christmas afternoon. Regarding home baptism, Andersen says,
"I do what I can to have children baptized in the church, but I do not
dare to say no to a baptism at home. There it can be beautiful or it can
be uncomfortable." 25
One home baptism he tells of took place in a Norwegian home
not far from the church. Everything gave evidence of poverty and
wretchedness. The child was obviously dying. The mother was crying, and another woman and a man were present. The mother insisted upon holding the child herself, though she was in no condition
to do so. Supported by the table and the wall, the mother held the
child. She was so taken up with her cries that she did not realize she
should reply to the questions. Instead, the other woman and the man
replied. At first, Andersen felt she was ill and might faint, but when
the baptism was completed he realized she was thoroughly drunk. 26
Rasmus Andersen also baptized a number of children at the
seamen's mission, the children having been born at sea. In his book,
HerrensHus ved Alfarvej,Andersen has compiled statistics for each of
the many years he served. The data indicate that, in the period 1878
until 1923, Andersen baptized more than 3100 children and adults.
Emeritus and Death
Andersen became pastor emeritus on 8 June 1924, and his resignation became effective on 24 June of that same year. He was succeeded by Pastor P. J. Petersen, who came from Denmark with his
wife specifically to relieve Andersen . The work of seamen's pastor
was to be fulfilled by Erik M. Back. The latter was ordained in Brooklyn by the Synod ordainer, Pastor Peder Kj0lhede . The Synod President, Pastor Haakon Jorgensen, was also present on that occasion .
Andersen, who was beginning to feel his age, moved from the
home he had occupied for forty-one years to what he calls a "pleasant
but temporary home" on Brooklyn 's 78th Street. Here he was to spend
his remaining days . On 23 July 1928, Pastor Andersen became eighty
years old, and suitable festivities were observed . He died in 1930 and
is buried in Greenwood Cemetery in New York City.
In a memorial tribute to Andersen, Pastor A. Thorkild Dorf, who
at that time was the pastor at Our Savior's in Brooklyn, wrote, "Pastor Andersen has been in poor health for a number of years, but he
was not one of those who called attention to himself by talking about
his many infirmities." 27 And again, "Pastor Andersen was tireless,
always on the go because he took his work seriously and never tried
to get out of something. "28 Referring to Andersen 's many writings ,
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Dorf went on, "How he found time to write, I'll never know, but he
was a very industrious man who always worked." 29 He points out
that Andersen never earned anything from his publications.
Andersen had not wished that there should be numerous or
lengthy talks at his funeral. Accordingly, only Dorf and an old Episcopal friend, Dr. Lacy, spoke; the latter after he had read the Episcopal Church's burial ritual.
A year later, on 23 August 1931, a group headed by Pastor Dorf,
gathered in Greenwood Cemetery to unveil a memorial gravestone
and to present it to the Andersen family. Dorf's words on that occasion are a final and fitting tribute to the old pastor. He said, "For the
old pastor, it was his life's desire to serve our Lord with diligence.
This he did, and in such service, he felt himself rich."3()
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A Danish Olympian in Los Angeles
Recollections from the Life of Sigrid Lassen
1900-1991
by Karen Lassen 1

I was born

Sigrid Nielsen in Denmark at the tum of the century, November of 1900, in the little town of Roskilde. At that time, Roskilde
was a thriving commercial town about two hours south of
Copenhagen. My family lived in a large house in the center of town
on the edge of the square surrounding the big cathedral. This church
has special importance because it is the place all the Danish kings and
queens are buried. From my bedroom window I could look out and
see its tall, twin copper-covered spires .
I can still remember walking across the cobblestone square in front
of the cathedral on my way to school in the mornings. Sometimes,
when the big door was open, I would stop in to look at the great clock
that sat high up on the wall of the nave. It was very ornate, decorated
with the figure of Saint George slaying the dragon. When the hour
struck, St. George would pierce the dragon's heart with his spear and
the dragon would let out a terrible bellow. I loved that.
When I was a child, our house was covered with ivy. Every fall, I
would play a game with myself and see if I could notice the very first
ivy leaf tum red. The house looked so beautiful and festive when it
was completely red . It was as if we had suddenly moved to a new
place. Sadly, the house doesn't look this way anymore, because the
people who moved in after us removed all the ivy. When I go back to
Denmark and visit my old home, it looks so sad and barren, as if no
one loves it the way we did.
I was the third of five children. Augusta and Erik were the elder
two ; and then there were the twins, Bodil and Helle, born three years
after me . Soon after I was born, Erik came down with scarlet fever .
Because my mother was so busy taking care of him, she asked my
father 's sister, Aunt Marie, to take care of me.
Aunt Marie wasn't married and didn't have any children of her
own, so she was thrilled to have a little child to look after . She just
adored me and thought I was wonderful! I really appreciated all her
attention, because my mother was so busy with Erik. And then , three
years later, my twin sisters arrived and everyone's attention went to
the twins. They were pretty adorable. But coming from a big family
and being the middle child, I sometimes felt a little lost in the shuffle .
83

So having Aunt Marie all to myself was important for me . It made a
big difference in my life.
My father's name was Niels Vilads Nielsen. He came from an
even larger family than mine . In his family, there were twelve children from three different marriages, because my grandfather's first
two wives died in childbirth. At that time, it was very hard to be without a wife, so Grandfather simply remarried.
I saw a lot of all my aunts and uncles when I was a child, because
they often came and stayed at our house. With all the bedrooms we
had - fourteen in all- there was plenty of room for many guests. That
suited my father fine, since he was a very generous and gregarious
man and loved having people stay over. Every summer, my father
would treat all his relatives to a boat ride down Roskilde fjord to a
restaurant called Gershej Inn. There we would all lunch on fried eel,
beer, pickled herring, and schnapps.

Sigrid in 1912

Father was a quite successful merchant. He owned a department
store near the cathedral and sold yardage and household items. He
was very popular with everybody and had a large clientele tat came
in from all the farms in the neighborhood of Roskilde. For awhile, my
father even served on the city council.
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Father was very interested in religion, but not particularly about
attending church. He read a lot about religious philosophy and theosophy. My parents often went to Sunday service at the cathedral.
Father loved to sing and listen to the great pipe organ, and he also
liked to hear the reading of the scriptures. But he usually left church
when the minister began preaching, because he did not like what was
said in the sermon. I remember once he came home and said to us:
"Can you imagine this preacher telling us that there is absolutely no
life on any other planet? This is it! This is God's special place, this
earth; and there are no other civilizations out there on all those millions and millions of stars and planets. That is very foolish; it does not
make any sense."
Mother would always stay for the sermon . She felt embarrassed
that Father left, because some of the church members who were her
friends said disparaging things about my father's behavior. It was
just not done to leave before the sermon. One evening, I overheard
my father saying to Mother: "How can you feel so bad about this? If
you really want me to stay to hear the sermon, I will. But the preacher
is very boring to listen to".
My father was such a sweet, gentle, light-spirited man. I just
adored him. He spent every Sunday with my brother and sisters and
me, and took us on wonderful walks out into the nearby forest. I can
still see myself hanging on to his arm hopping along-you know how
little kids can hop! Erik and Augusta would run ahead of us looking
for mushrooms and currants and the twins would be a little behind
us playing tag. And I got to walk with my father, listening to his stories and telling him secrets. These were precious moments.
Although he seemed like a healthy, robust man, my father was
actually not that strong. He had a hernia and always wore a type of
belt that held it in. In those days, they didn't operate on a hernia. You
just lived with it and were careful not to stress yourself too much.
Father died in 1923 when he was only fifty. He had cancer of the
liver. We knew for some time that Father was ill, but there was nothing that could be done for him . He was sent to St. Joseph's Hospital
for awhile to see if that would get him to improve, but it didn't help.
He just got thinner and thinner as the illness progressed.
All through the illness, he tried not to let anyone see that he was
in any pain. I remember coming down the stairs from my bedroom
one afternoon and seeing him lying on the couch holding his stomach
and rocking himself. Suddenly, the door bell rang, and he jumped up
to answer the door and greeted the caller in a very jovial and friendly
manner, as if everything was fine.
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No one would have known that he was in any pain. You just didn't
show anyone those kinds of feelings.
During the last years of his life, I didn't see much of him because
I was living and working over in Jutland in a town called Silkeborg.
As soon as I got word that he had died, I rushed home to be with my
family. I was devastated. I felt closer to my father than anyone else,
and his death just took the wind out of my sails. After the funeral, I
went back to Silkeborg and pretty much submerged myself in my
work to distract myself from my sorrow.
Those were hard times for my mother, too, after Father's death.
Europe was just recovering from the devastation of World War I, and
lots of people had lost everything they owned. Businesses were failing and supplies were hard to get. Many of my father's friends asked
him for help, and he, being very generous, gave them what ever he
could. But most of them never were able to pay him back, so in the
end he had lost a lot of money. After he died, there was just enough
for mother to get along, but not more than that.
Mother felt pretty lost without my father. He was the dynamo in
the family. Soon after father's death, Mother wrote my brother Erik
and told him how much she needed him and asked him to come home.
Erik was working at that time in Malaysia in the far east. But, being
the only son, he decided it was his duty to return to Denmark and
help his mother. Once Erik had settled all of Father's debts, he sold
our big house and helped Mother move into a condominium complex in a suburb of Copenhagen called Bispebjerg.
Erik lived with Mother for awhile in her condominium while he
got himself resettled. During this time, he began seeing a woman
named Agnes. Mother knew that Erik was thinking of marring Agnes,
but she discouraged him because she wanted him to stay at home
with her. In addition, Agnes was ten years older than Erik, and Mother
didn't like that at all. Agnes always said that Mother did everything
she could to prevent her from marrying Erik. But in the end, the marriage happened anyway.
My mother's name was Hansine Brandt and her family came from
the island of Funen. They were farming people. Mother also came
from a large family, and they all worked on the farm except for my
mother. She was always quite frail, and her parents were concerned
about her. They didn't want her to stress herself by doing farm work,
and they especially didn't want her to marry a farmer. You had to be
strong to be a farmer's wife.
Mother must have married my father somewhere around 1880. I
have a little acorn seed pod that my father gave her when they got
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engaged. He had carved the acorn into a little basket and then cut
their initials on it. I have been told that my grandmother cried when
Mother told her she was going to get married. She said, "Oh, you frail
child, how will you ever get along being married and having children
and running a household?" But in those days, everybody was supposed to get married, so what was she to do? There must have been
some girls who ended up as spinsters, but I don't know what they
did. Perhaps they became housekeepers for somebody.
Mother's family was rather advanced for their time. All of the
children, including the girls, received some sort of professional education. That was unusual because women were only supposed to know
how to run a house or a farm. But Mother's family did it differently.
My mother was sent to a school where she was trained to become a
teacher. Her sister, Aunt Elizabeth, became a photographer in Slagelse
and owned a photography business there. And Aunt Christianie operated some kind of religious hotel.
By the time I grew up in the early 1900's, things had really changed,
and it was just taken for granted that girls from fairly well-off families would get an education in addition to being trained for housework. Somewhat later in Denmark, families that had money and could
afford to educate their daughters just didn't do it. It is interesting how
attitudes change.
Mother was a sweet and quiet person; but she also had definite
ideas about things: she took care of our upbringing and taught us our
manners and things like that. Even though she was frail, she would
often take us on afternoon walks, because she thought it was good for
our health to get out and breathe and exercise. She would walk slowly
but would always make us run and do cartwheels and play tag. Sometimes, in the evenings, she would sleep in the room that I shared with
my two younger sisters so that she could keep an eye on us and keep
us out of trouble.
Mother was kind of strict and prudish. I remember one time she
went in to my father's store and found an apprentice kissing one of
our maids behind a door. Mother scolded him and told him that, since
he had no intention of marrying the girl, his behavior had to stop. If it
didn't stop, she would talk to my father, whom she called "the chief,"
and have the young man fired.
When I was about fourteen, my mother sent me for the summer
to work at a big estate called Lerchenborg. Mother was good friends
with the estate's head farmer and his wife, and she arranged for me
to live with them to learn housekeeping skills. That is how young
girls learned how to keep house and cook and rear children in my
87

days: you would find someone who needed house help and then work
for them in exchange for room and board. Usually the big estates had
lots of need for helpers, so it was a good exchange. The head farmer
and his wife had a son and three daughters , and we all became good
friends. But my best friend was their daughter, Else. We had a wonderful time together . We were such opposites. She was very elegant ,
dramatic and emotional , and I was very athletic, energetic and jolly
-just like my father . We made quite a team . This friendship has lasted
all my life.
Mother did a lot of charitable work. She had time for this, even
with five children, because she had maids to help her run the house .
We had a cook, an upstairs maid, and a maid who took care of the
children.
The maids weren't paid anything until after they had been with
us for six months. They just moved in and were paid twice a year .
Everything was taken care of, even medical problems. But it didn ' t
cover things like getting pregnant without being married . So when
one of our unmarried maids got pregnant, mother had to dismiss her.
The maid was very lucky though, because in the end our family doctor took her in and she worked as a maid for his family.
Our family doctor was someone we knew all our lives. He was
paid a certain sum of money once a year, regardless of how often we
used his services . He responded to our needs whenever we needed
him, and he took care of any illnesses that occurred . He never sent a
bill after a visit but was paid whatever he was supposed to be paid at
the beginning of the year. When you had a good family doctor, it was
really comforting, because he knew our whole medical history intimately and cared about all of us.
Around 1916 or so, when mother was in her mid-forties, she began suffering from anxiety and depression, and spent time, on and
off, at a private clinic. She was given massage and baths and probably even electroshock treatment. From then on, she was never really
well again. She always seemed sort of sad and withdrawn.
1920 Olympic Games in Antwerp
When I went to high school, I was mostly interested in physical
education. We had a very good program at my school, and I was involved in sailing and skating and gymnastics.
In Denmark, physical education was an important part of the
culture and played an important role in the educational system. I think
this stems from a certain cultural reverence for nature and being part
of the natural world. Gymnastics was particularly important , because
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it was a sport that could be done year around, especially during the
long cold winters. In my day, gymnastics classes for girls focused on
exercises that stressed balance and grace. Sometimes we did exercises with a ball and incorporated the movements into a dancelike
routine accompanied by music.

The DanishGymnasticTePmin the 1920 Olympic Games
Sigrid is thirdfrom left in front row

I was particularly good at gymnastics, and so when Denmark decided to send a demonstration team of women gymnasts to the 1920
Olympics, I was encouraged to compete for a place on the team . Gymnastics had not been included in the Olympics before, so the team
was not actually going to compete for a medal. The point was to introduce a new sport that might be included in future Olympic competition. Now, of course, gymnastics is one of the most popular Olympic events.
It was a very exciting and tense time for me. Hundreds of girls
from all over Denmark were nominated for the women's team and
had to go to Copenhagen to try out. We all wanted so badly to be
chosen. One of the judges, a Professor Lindholm, told me later about
one of the competitors who was a particularly good gymnast. She did
not make the team though, because she was a little stocky and didn't
have what the judges considered a perfect physique: when you took
twenty Danish girls to the Olympic Games to perform in front of people
from all over the world, only those girls with the most elegant physiques could be included .
As for myself, I was thrilled when I found out that I was to be be
included on the Danish team. This would be my first trip outside of
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Denmark, and I was very excited. We were twenty girls, and we joined
the other Danish athletes and set off for the 1920 Olympic Games in
Antwerp, Belgium.
In those days, there were no winter sports, so the Games were
always held during the warmer summer months. The 1920 Games
started on April 20th and lasted until September 12th . They were usually held every four years, but because of World War I, they were
canceled in 1916. When they resumed in 1920, Europe was very poor
and there wasn't a lot of extra money to be spent on the Games. As a
result, they weren't as well organized as they usually were. A well-todo Danish man interested in gymnastics financed most of our trip.
Twenty-nine nations were represented. All those countries who
were the losers in World War I were not allowed to attend, so there
were no athletes from Austria, Germany, Bulgaria, Hungary, or Turkey. Of the 2,607 athletes, only sixty-four were women, so you can see
how things have changed for women nowadays. Denmark did quite
well in 1920: we won three gold medals, nine silver, and one bronze.
We had a number of chaperones who went with us on our trip to
Antwerp. One of them was our coach, who was twenty-eight years
old and very elegant. I will never forget the magnificent hat that she
wore to one of our events. It was broad-brimmed and had hummingbirds on it. None of my family came along to see us perform, as that
sort of thing was just not done.
We traveled by train across Denmark to Esbjerg, then by boat to
England, and then across England and the channel to Antwerp. In
Antwerp, we were installed in a school dormitory, and we worked
out every day for the entire month that we were there. Our costumes
were these elegant little blue short suits. I wore my first pair of real
silk stockings that went all the way up to the top of my legs and were
in the same color blue as our suits. We really looked good for the
time! We performed as a team and therefore all did the same exercises
together. I wasn't as scared as I would have been if I were performing
alone.
In the end, we only performed maybe twice in front of an audience. At one of these performances, the very handsome Crown Prince
of Belgium as well as a group of people from South America came to
watch us.
The rest of the time in Antwerp we spent going to parties . We
were invited out a lot. There was an Italian warship in the harbor, and
we went to parties with the Italian cadets. In fact, one of our team
members married one of the young cadets . We had a wonderful time
in Antwerp and were escorted to see all kinds of exhibitions . We vis90

ited The Hague and saw all the museums there. We were so involved
in our gymnastics workouts and extracurricular activities that we did
not see very many of the other competitions.
One competition that I really didn't want to miss was the women's
tennis competition. It was very special because Mademoiselle Lenglen
from France was competing. She was one of the greatest women 's
tennis players in the world at the time and was so elegant in her long
tennis dress. In the over sixty games that she played at the Olympics
that year, she only lost four. That was an amazing accomplishment!
On the particular day that I was planning on watching her play
tennis, I by mistake left my admissions card back in my room. I didn't
want to miss her tennis match, so I had to sneak into the arena by
crawling in under the fence . I ended up getting my hands all dirty.
As I came up on the other side of the fence, a very handsome
gentleman from Chile was standing there and took out his handkerchief and very cavalierly dusted off my dirty hands . His name was
Arturo Medina Marquay or Martini, and he was a javelin thrower. I
was quite embarrassed yet also very excited to meet him even under
these circumstances. I had seen him at one of our performances. I had
also noticed him because when all the teams lined up, the Chilean
team stood right next to the Danish team. Unfortunately, I never saw
him again as we were never at any of the same functions . I was very
disappointed. I was too shy to ever speak to him, but I have never
forgotten him.
I remember our trip back to Denmark: our train pulled into
Copenhagen train station, and there was nobody there to greet us. I
was disappointed that none of my family was there; I had been looking out the train window hoping to see their welcoming faces. But I
soon got over these feelings and just went back to my dormitory at
the State Gymnastic Institute and began my studies again.
I soon completed my physical education requirements for becoming a teacher and then went on to the physical therapy department.
While studying physical education, I had taken a lot of anatomy and
physiology courses, and because of this, my time spent in the physical therapy department was shorter - the PE and physical therapy
together probably took three years to complete. I could have stopped
after completing PE and become a physical education teacher. My
gym teachers, who ~ere all so husky and healthy and nice looking,
strongly encouraged me to do this. I was even offered a position to
teach physical education at the girls' school associated with Roskilde
Cathedral, but I was not ready to accept that offer. I did teach for a
few months at a Catholic girls school just outside Copenhagen while
91

I was attending the State Gymnastic Institute, but I think that I really
didn't want to teach. I was too immature for teaching.
After I finished my physical therapy training, I took a job at Gamle
Skovriddergaard in Silkeborg, a hospital for people with orthopedic
problems, where I worked for two years. One day my girl friend, Helga
Bruhn, received a post card from a physical therapist friend in Los
Angeles. This friend was going to leave her position there and return
to Denmark. She said that her employer, Dr. John Wilson, wanted two
more physical therapists from the same school that Helga and I were
attending. Physical therapy was a fairly new field at that time , and
some of the best training was done in Denmark. Again, I think that
physical therapy just evolved naturally out of this culture that placed
such a high value on physical health and exercise. Helga's friend asked
if she would like to come to Los Angeles and bring a colleague with
her.
This. was really good timing for me, because my father had recently died, and I just wanted to get away from everything familiar .
The thought of going to the United States was like the most unbelievable thing I could possibly think of doing! It was literally like going to
the other side of the earth. The world was so immense and disconnected in those days; few people knew anything about what was going on in other distant parts of it. I had heard vague stories about the
United States and particularly about the gold rush and the wild west.
. When I said yes to Helga, I felt both excited as well as scared. The
scary part was imagining that I wouldn't see any of my family for a
couple of years and knowing that I would miss them all. If I got homesick and wanted to go home, I couldn't just get on a train and be home
in a few days; it would take me at least six weeks to return to Denmark. I also knew that, if I did go to America, it was expected that I
would work for Dr. Wilson for at least a year. I imagined that I would
probably return home in about two years.
Life in the United States
Helga and I set out on our adventure to the United States in the
summer of 1923. It was a long trip. Those were the days way before
the long distance airplane had been invented. I said good-bye to my
mother, and then Helga and I took the train to Slagelse. On the train,
there was a group of farmers talking about the busy market they were
headed for and how they were anticipating making a lot of money
that day, selling all their vegetables and dairy products. One of the
farmers turned to me and asked me where I was going. I replied that
I was going to California. They all looked at me and laughed heartily
and thought that was the funniest thing they had ever heard .
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Arriving in Slagelse, we changed trains and caught the train ferry
to Funen and then continued on to Esbjerg. In Esbjerg, we boarded a
boat that took us to England. On the boat, we, by surprise, met some
friends of my parents. They were returning to the United States, and
they decided to look out for Helga and me . While in London, we all
went to the theater one night and saw a very funny musical, "Oh
Mister Gallager, Oh Mister Sheen." Then we took the train to Southampton and boarded the ship, Acquitania,for the voyage to New York.
The Acquitania had originally been a cruise ship but during World
War I was used for transporting troops and then later as a hospital
ship . After the war, it was refurbished and returned to being a passenger ship again.
Helga and I had quite a good time on board the ship, talking to
people and playing shuffleboard and dancing in the evenings. The
trip lasted almost four weeks. There were some days when the sea
was rough, and many people got seasick. Just before we arrived in
New York, the captain told Helga and me to be very careful when we
disembarked, because there were lots of thieves and men who kidnapped young girls and sold them into slavery! People were scared
about traveling out into the world.
When we left the boat, we stayed very close to my parents' friends.
But then, some people from Traveler's Aid came over and introduced
themselves and told us they had been asked by the Danish Consulate
to chaperone us safely, all the way to Los Angeles . My parents' friends
had wanted us to come with them to Kansas to see where they lived.
But the Traveler's Aid people wouldn't go along with that at all. My
parents' friends were quite offended that the Traveler's Aid people
seemed so untrusting of them. But eventually, we parted company
and headed for Grand Central Station.
The train ride to Los Angeles seemed to take forever . I think it
lasted for five days. First, we headed to New Orleans, and then west,
through Texas and Arizona, and finally California. It was amazing
how this country seemed so big and barren and dry: whole days would
go by and we wouldn't see a house or a person! In Arizona we kept
our noses to the window looking for Indians . At one of the train stops,
a man came up and sold us a watermelon. We had never seen a fruit
like this before. We cut it open, but weren't sure if we were supposed
to eat the seeds or the red part.
Finally we arrived in Los Angeles. Los Angeles was, even then,
quite a big city that seemed to spread out for miles . The city was surrounded by magnificent mountains called the San Gabriels . Coming
from Denmark, these mountains were quite impressive. Los Angeles
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wasn't anything like the towns that I had known back home, where
the building and streets were small and tightly packed together. Also,
there were lots of exotic palm trees and orange groves. I can still remember the sweet scent of orange blossoms that filled the evening
air. Los Angeles seemed like a place where you could make anything
happen. It was full of possibilities.
We were met at Los Angeles train station by Helga's friend- the
Danish physical therapist who was working for Dr. Wilson. She helped
Helga and me find a place to live. Our apartment was on Westlake
Avenue in a rather sleepy part of town. Nowadays, this part of town
is filled with tall steel and glass skyscrapers. Our apartment consisted
of two bedrooms, a kitchen and a bathroom, for which we paid $45 a
month.
We soon started working at Children's Hospital, which was where
Dr. Wilson had his patients. On very busy days at the hospital, I was
assigned to take care of all the patients with flat feet. I suppose they
gave me the flat-footed patients because they thought that since English wasn't my native language, it would be easier for me to just
explain the exercises to one patient population. I had studied English
for about six years in school, so I had a good foundation, but wasn't
yet fluent.
One day the head of the Physical Therapy Department was making the rounds to see how her therapists were doing, and she saw that
I only had flat-footed patients to work with. She got very upset and
said to my supervisor, "What is this? Doesn't Miss Nielsen have any
other thing to do? She is much better educated than the rest of you,
and here she is just taking care of flat feet." I got much better and
more varied assignments after that. I worked at Children's Hospital
for about four years and really enjoyed the experience.
During this time, a Mrs. Freier came to Children's Hospital with
her adopted daughter who was going to have an operation on her
legs. After the operation, with the help of some physical therapy, the
girl was able to walk. Everyone was so excited, because the little girl
had never walked before in her life! Some time after the operation,
Mrs. Freier, her daughter, and another lady went on a driving trip.
Unfortunately, they were in a terrible accident, and the lady who was
driving the car was killed. Mrs. Freier's daughter had both her arms
broken.
As soon as Mrs . Freier and her daughter were well enough to be
moved, they wanted to return to their home in Honolulu . Mr. and
Mrs. Freier asked me if I would go with them on the boat and be their
daughter's physical therapist in Honolulu. There were not any physi94

cal therapists in Hawaii at the time, so by me going with them, they
could return home immediately. I thought this was a very exciting
thing to do - Hawaii sounded like such an exotic place. So I traveled
with the Freiers to Honolulu and stayed at their home for seven
months.
Honolulu was just a small sleepy tropical village when I was there.
There were lots of palm trees and the vegetation was incredibly lush.
Every morning, I would give their daughter massage and exercise
and then have the afternoons off. Most of the afternoons, I would go
walking, but sometimes I would go down to the beach and hire a
local Hawaian to teach me how to ride a surf board. One fellow whose
name was "Purple" was my best teacher, and he actually got me to
dare to stand up on my surf board.
I enjoyed my stay with the Freiers very much and became very
fond of their daughter. After a few months together, their daughter
began to speak English just like me - her parents laughed because
their daughter now had a Danish accent. After seven months, the treatment had advanced as far as we could manage. But we had lost too
much valuable time after the initial operation, and the little girl was
never able to walk again. So I returned to Los Angeles.
I was actually quite excited to return to Los Angeles, because
during the time that I had been living there, I had met a young Danish chemical engineer named Sven Lassen. The Danish community in
Los Angeles was small but very tight. We socialized a lot together,
and actually, most of us married within our Danish community. Anyway, just before I was to leave for Hawaii, Sven quietly proposed to
me and I accepted. I had already made a committment to the Freiers,

dignified looking . He was quiet but very charming. He told me interesting stories of the year he spent in Greenland assisting the two great
Arctic explorers - Knud Rasmussen and Peter Freuchen - as they
mapped part of the Greenland coastline. He also told me about his
time at the University of Copenhagen, where he was a long distance
runner and a member of the rowing team. I was impressed.
Sven came from a middle-class professional family in Jutland.
His grandfather was a barrister and Member of the Parliament. Sven's
father had apparently gotten involved in some shady business dealings and had gone bankrupt, which at that time was a very shameful
thing to have happen. I think that Sven deeply felt the shame of his
father and originally came to the United States with the idea of working hard and becoming successful and then returning to Denmark to
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redeem his father's tarnished reputation. Sven chose Los Angeles
because he already had a brother, Paul, who lived there. Sven and
Paul got jobs working for a construction company in Los Angeles.
Although Sven was a chemical engineer, his engineering background
was broad enough so that he understood the basics of construction,
too. A couple of the buildings that Sven and Paul built in Los Angeles
are still standing today.
As soon as I returned from Hawaii in 1927, Sven and I got married. Mrs. Freier had given me a wedding cake just before I left. She
was sure I would not have enough time to have one made before our
wedding, and she thought we could not get married without a wedding cake. We were married by a judge at the Beverly Hills courthouse. The judge asked us who our witnesses were, and since we had
none, we went and enlisted a fireman and a policeman from the courthouse. After the wedding, we ate Mrs. Freier's wedding cake, made
with some kind of Hawaiian fruit, which was very good.
Sven and Sigrid
We didn't have time to go away for a honeymoon because Sven
had to work. Instead, we celebrated by going to the best restaurant in
Los Angeles and having a delicious dinner. Sven had bought a car for
me as a wedding present, and when he showed it to me, I could see
that he had filled it full of violets. That was at a time when he would
do romantic things like that. He used to give me violets every anniversary, but he has forgotten about that now.
I hadn't told any of my girl friends exactly when I was returning
from Hawaii or that I was planning to marry Sven. I had been away
so long, and Sven and I just wanted to get married without a big fuss.
We didn't put an announcement in the newspaper or anything, but
somehow it was listed a few days afterwards anyway. Finally, our
friends found us at the apartment that Sven had rented for us in Hollywood on Harold Way, and they put on a party for us. My friend
Helga had gotten married during the time I was in Hawaii . She married Sven's good friend, Ryan Grut. Ryan later became the first Danish Consul in Los Angeles.
Sven and I hadn't really planned on staying in the United States
after we married, but life was going so well, we kept putting off going back home. I liked my job, and Sven was doing well in the construction field. But, eventually, I just wanted to go back to Denmark
to see everyone, so I kept checking with Dr. Wilson to see when I
could get some time off.
The chance to go back to Denmark happened in the summer of
1932. I went by myself because Sven wasn't able to take time off from
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work. I hadn't been in Denmark since 1923, and I was missing my
mother and sisters and brother. I longed to see them all again.
My oldest sister, Augusta, was an artist and lived on Sjrelland
with her first husband, a lawyer named Zahle, and their two daughters. Erik and Agnes lived in Aalborg with their son . Erik and family
later moved back to Copenhagen when Erik became director of ESSO,
which was the name for Standard Oil in Denmark. Bodil, who was a
pharmacist, lived with her doctor husband and four daughters near
0dense on the island of Funen. Helle was a kindergarten teacher and
was divorced from the Danish artist, Ebbe Skovgaard. She now lived
with her two children in an old monastery in northern Sjrelland that
she had converted into a type of hostel where people could leave their
children when they went off on vacation. The hostel, called Esrum
Ooister, was quite successful. One of the children who stayed with
her often was the daughter of the famous Danish opera singer, Axel
Schi0tz.
While I was in Denmark, I went to see Else. Although I hadn't
seen her for nine years, she was still my very best friend in the world.
Else had married a farmer named Poul Harboe, and they lived on a
beautiful farm called Knudstrupgaard near Sor0.
One day Else went in to Copenhagen to a fancy party. While she
was gone, Poul and I decided that we were going to have a very exciting day, horseback riding together through the nearby forest. We
stopped for a wonderful lunch at a restaurant called Parnas, where
we had open-faced sandwiches and schnapps. We probably were a
little happy and a little careless as we raced back through the forest.
Suddenly, something made my horse jump and go sideways, and my
leg was caught between a tree and the horse. I could tell that my leg
was broken; it hurt terribly. Poul helped me off my horse, and I sat on
the ground holding my leg. I couldn't move, so Poul had to ride into
town and get a doctor. The doctor came to the forest with a couple of
assistants, and they put me on a stretcher and carried me to a horsedrawn cart so that I could be carefully taken back to Knudstrupgaard.
When Else came home that night and saw what had happened,
she became quite furious. I think that she was mad at Poul for not
taking better care of her guest, and mad at me for putting myself in
danger's way. By the next morning, she had calmed down.
One good thing that came from this accident was that I got to stay
with Else and Poul for three more weeks. Otherwise, I would have
had to stay with other parts of the family - Sven's family - whom I
did not know. I had only just met his mother, and I didn't want to
show up at her house on crutches.
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At Knudstrupgaard, I had to stay in bed for awhile with sandbags around my leg as a brace. Since it was only the fibula that was
broken, I didn't need a cast. The tibia, the big bone, acts like a splint,
and so for a certain length of time, the leg had to be absolutely still.
But soon, I could hobble around on crutches.
We wired Sven and told him what had happened. It was clear
that I couldn't make the long trip back to Los Angeles by myself with
a broken leg. So Sven told his boss that he had to go to Denmark to get
his wife who had just broken her leg. He would need at least two and
a half months to go over to Denmark and then come right back. His
boss was unsympathetic and told Sven that he couldn't take that much
time off. Sven got angry at this and quit his job right there on the spot.
I, of course, was thrilled when I heard this story. It was nice to
know that I meant so much to him that he would quit his job for me.
Sven arrived about five weeks later.
When we returned to America, the country was in the midst of
the depression. There was no work available in the construction business, so Sven couldn't get a job there. Being a physical therapist, I
could always get work, so I went straight back to work for Dr. Wilson.
Though I was not paid like people are paid today, I still made around
$600 a month, and that was a lot of money in those days. It was enough
to support the two of us.
Sven decided that in the long run he would be in a better position
in terms of a career and future if he went back to school and earned
his Ph.D., so he enrolled in the biochemistry department at the University of Southern California at Los Angeles. Soon, Roosevelt became president and the economy began to improve. To supplement
our income, Sven got a part-time job with the WPA, helping people
get jobs. It was a social work type job that he did during the hours he
wasn't studying at the university.
After Sven finished his doctorate, he got a job as a research biochemist working in the fishery industry in the port of Los Angeles.
His research consisted mostly of developing new products from the
unused biproducts from processing fish. He took out a number of
patents on his work, and the money from these patents later allowed
us to send all our three children to good colleges. Sven was also involved with the American Scandinavian Foundation and for awhile
was the president of the Los Angeles chapter. He was eventually
knighted and awarded the "Ridder af Dannebrog" medal by the Danish Queen for his scientific work.
We began thinking of having a family around this time. I was by
then thirty-five years old and thought that if we were going to have
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children, we better get started. It was not particularly unusual at that
time to put off having children until a little later in life. As soon as I
became pregnant in 1936, I stopped working full-time and only saw a
few private patients.
Some of my patients were Hollywood movie stars. I gave weekly
treatments to the very charming Roland Young. I have a pair of scissors and a letter opener that he gave me as a present. I also worked
with Eva La Gallienne and with Spencer Tracy's son, Johnny. Spencer
Tracy and his family lived on a big estate on the outskirts of Los Angeles. When my three children were little, I would take them along in
my car to the Tracy estate, and they would play with Spencer's daughter while I gave Johnny his treatment. It was fun knowing these people.
I liked providing a much needed and much appreciated service to
some very interesting people.
We had our three children pretty close together. Eric was born in
1936, while we still lived in a small apartment over on West Boulevard in Los Angeles. When he was just one-and-a-half, we went back
to Denmark for a visit. This was in the spring of 1938, and although
central Europe was seeing the steady rise of Hitler and his ruthless
annexation of Austria, no one thought that all his activity would continue and eventually lead to another world war. That was unthinkable, especially for all of us who had lived through World War I. We
felt safe enough going back to Denmark and had no sense that, within
two years, Denmark would be invaded and occupied by the Nazis.
We took the boat from New York to Copenhagen in late spring
1938. I think all my friends and family were very excited that I had
finally had a child, and they all wanted to see Eric. I was excited, too,
and wanted them all to see this little angel child of mine. Eric was
awfully cute . When we arrived in Copenhagen, Eric was wearing a
little blue cap and a blue coat. I still remember him standing up on the
deck of the boat, waving to people.
While we were there, we went to visit my mother at the condominium complex where she was living. Her two sisters, Aunt Elizabeth and Aunt Christianie, also lived in the same complex near her.
Mother seemed depressed and very worried about what was going
on in Germany . She said that if war broke out, she wouldn't have the
strength to suffer through it. She died in 1939, just before World War
II officially began . I think she was in her seventies when she died .
Father was only fifty when he died. People live so much longer nowadays.
Back in Los Angeles, we continued to rent the house on West Boulevard that we had been living in for eight years. We figured that with
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the rent we had paid, we could have owned the whole house, even
though our rent was very low. After Peter was born in 1939, things
really got crowded. When I became pregnant again, we knew we had
to move and decided to build our own house. We obtained an FHA
loan and then got together with a contractor, who drew up some plans
for us . Our house was built in the part of Los Angeles called Baldwin
Hills and was located on Floresta Way. Karen was born in late 1940,
just as our new home was completed. Our house was a big brownshingled Cape Cod with a large garden that Sven and I spent many
hours developing.
Peter was sort of frail as a little boy. He had been born with a
congenital problem whereby the urethra from his bladder to his kidney was not functioning properly. This is a fairly common birth defect, and after a couple of years, Peter got better. I think that nature
probably repaired the problem . I remember the doctor, a famous specialist, telling me that all I could do was make sure that Peter ate
enough food to keep up his energy and stamina until his body healed
itself . I spent hours making faces and doing anything I could think of
to get Peter to open his mouth while I shoveled in the food.
Since I was so busy taking care of Peter, we hired an elderly English lady named Mrs. Edwards to look after Karen. She was wonderful. She was for Karen like Aunt Marie had been for me when my
brother was sick. She loved Karen a lot, and every day she oiled and
rubbed Karen's skin and took such good care of her . In the afternoons,
Mrs. Edwards, in her white uniform, would take these two little towheaded children - Karen and Peter - out in a baby buggy and go for
long walks. Up and down the hills she went with the baby buggy, so
that she would get her daily exercise. She stayed with us for a couple
of years; but she was quite old and did not live too much longer.
The medical opinion at that time was that breast feeding for the
first six months was the very best that could be done for a baby. I
breast-fed Eric, but I had trouble with my milk with Peter, and I do
not think I breast-fed him for more than two months. I cannot remember what the trouble was; maybe my milk was not good enough. I
don't think I breast-fed Karen. I was so preoccupied with nursing Peter,
so Mrs. Edwards bottle-fed her.
One of our friends during these years in Los Angeles was the
Danish entertainer, Victor Borge. I remember him coming with us one
day to pick out a piano for our home. At the store, Victor sat down
and began playing a Tschaikovsky piano concerto, which attracted
lots of listeners; he was a fine pianist. At one point, he hit two keys
together and then got up and complained that there was something
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wrong with the piano. He had all the sales people crawling around
underneath, trying to figure out what was the problem. This and other
antics went on for quite some time to everyone's delight. Victor was
so wonderfully outrageous.
World War II had started by now; Denmark had been occupied
by the Germans since May of 1940. For five years, we had no contact
with anyone in Denmark. It really was awful, being cut off from all
my friends and family and not knowing what was happening to them.
Else's sister was married to a Jewish doctor, and I worried a lot about
them. I later heard that Else's sister and her husband had escaped to
Sweden - that was a relief to hear. But then, the Red Cross finally got
word through to me that my sister Helle had died. Sven and I just sat
down and cried. I did not know at the time the circumstances of Helle' s
death. Later, I learned that she had committed suicide after the ending of a long love affair. We cried again when Pearl Harbor was attacked. Wars are so awful.
During the war, Sven was an air raid warden. He had to see to it
that everyone in the neighborhood turned off their lights when the
sirens sounded. There was a German doctor who lived up the hill
from us, and Sven routinely had to go over to his house and tell him
to tum off his lights. It seemed like he purposefully turned all his
lights on as soon as he heard the siren.
Up on top of the hill, above our house, was a section of empty lots
that all we neighbors used to make a large Victory Garden. We gave
each of our children a tiny patch of ground so they could grow vegetables, too. We spent our weekends together with our neighbors,
cultivating our plants . A very special sense of community developed
among us all that I have not felt again since then. We all came from
different backgrounds and cultures, but that didn't seem to matter to
anyone.
When the news came over the radio that the war was finally over,
everyone all over Los Angeles grabbed a spoon and a kitchen pot and
went outside and started banging them together. I think it was sort of
a spontaneous response of relief and joy. You could hear the clanging
all over Los Angeles. We were so relieved that this horror had finally
come to an end.
Back to Denmark in 1947
Of course, now that the war was over, we were dying to go back
to Denmark to see everyone. In the summer of 1947, we all took the
train from Los Angeles to New York, and then took the boat across
the Atlantic to Copenhagen.
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It was quite a trip, being on board the boat and having to look
after three active children. One day, Peter was running around on the
deck and fell and hit his head against a steel wall-panel. He had a big
gash right in the middle of his forehead. The ship's doctor had to take
twelve stitches and put a butterfly bandage on his head. Another day,
someone found Karen having a wonderful time sitting on the ship's
railing, holding on to a pole, and riding it like she was on a carousel.
Then one day, I looked out the window and saw all three of my children jumping and bouncing around on the tarp that covers the hold
of the boat.
I can tell you that I was very glad when the trip was over and we
were back on dry land again .
Things were pretty hard for everybody when we arrived in Denmark. Buildings looked run down, and here and there you could see
bullet holes in the walls. Supplies were also scarce, and people were
looking pretty weary and shabby. You could tell they hadn't had new
clothes or a pair of new shoes for a long time. And you could see in
their eyes the amount of strain they had suffered during the war. Almost everyone had harrowing tales to tell of their experiences during
the occupation or their activities in the Danish Underground. We all
were so hungry to hear what had happened to each other during the
years when there was no contact.
Because we knew that there were a lot of shortages in Denmark
after the war, we brought lots of canned food and soap and clothes
along from California. There were cases of pineapple and other fruits
that we knew our relatives would be particularly delighted with. The
boat actually came in to Copenhagen twenty-four hours early, so we
moved into the Hotel d' Angleterre for the night; it was very expensive, but Sven did not mind at that time .
My brother Erik came and picked us up the next morning and
took us over to his house in Hellerup. Lots of our relatives were there,
and it was just wonderful to see everyone again. We had survived,
and we were together again.
There was a lot to be thankful for. We opened some of the cans of
pineapple and other fruit and put them out on platters; that was our
lunch that day.

This concludes the taped interview with Sigrid. Sigrid and Sven
lived in Los Angeles until 1968. In that year, they moved to Santa
Barbara, California where they spent their remaining years . Sigrid
died in 1991 at the age of 90. Sven died five years later at the age of
100.
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Sven and Sigrid in 1964
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REVIEWS
Odd S. Lovoll. The PromiseFulfilled:A Portraitof NorwegianAmericans
Today.Minneapolis: University of Minnesota Press, published in cooperation with the Norwegian-American Historical Association, 1998.
Pp. xvi + 302. $29.95.
How long does ethnicity persist in an immigrant population? Does it
persist into the fourth, fifth, sixth, or even seventh generation? Lovoll
has examined this matter, and his answer is a resounding "yes."
Among Norwegian Americans, it seems almost to persist forever, but
in the process, it changes, too.
Danes have also been looking into ethnic persistence. Birgit
Flemming Larsen from Danes Worldwide Archives in Aalborg has
used interviews and a questionnaire based on Lovoll ' s to examine the
current state of Danish-American communities in Chicago and Racine.
A team of scholars from Aarhus University launched "Project DANA"
in 1998 to examine ethnicity among Danish Americans in California:
Professor Anne Nesser and her colleagues, Mikala J0rgensen and Lene
Lykke Christensen, are spending three years gathering data in Danish-American communities in California. We plan to have more information about both of these projects in future issues of The Bridge.
Lovoll' s study of Norwegian Americans can furnish a model for
such studies. His research was national in scope. He and his colleagues
distributed thousands of questionnaires at public events, family reunions, work places, and meetings of ethnic organizations. They received over 6,700 replies and carried out several hundred follow -up
interviews during the middle years of the 1990's. The result is an innovative study, full of surprises. Perhaps Danish Americans can learn
something about themselves by peering into the reflection of their
Norwegian-American neighbors in the mirror of Lovoll's book.
Norwegian Americans have always had an exceptionally strong
ethnic identity and still did in the 1990's, when there were around
four million of them, according to the 1990 U.S. census. They were
mainly third and fourth generation Americans among adults, and fifth,
sixth, and seventh generation among younger people . Over the years ,
the content of their ethnic identity had changed dramatically .
A century earlier, the marked regional concentration and ethnic
solidarity of Norwegian Americans gave strength to a community that
built churches, colleges, and a host of charitable institutions. In the
political arena, Norwegian-American bloc voting and alliances with
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fellow Scandinavians gave them the clout to elect governors, senators, and whole court houses full of local officials.In the private sphere,
their ethnicity was a dominant element in the daily lives of many,
shaping patterns of marriage and family life, determining where they
lived, giving whole communities a special language and lifestyle, creating an ethnic press, literature, and a wide range of social and cultural institutions.
In the 'nineties, Norwegian-American ethnicity was far different.
It took Leif Ericson as its icon, but it was mainly celebrated in the
privacy of the family home or publicly through ethnic festivals. These
festivals contained "an eclectic confusion of earnest and silly ethnic
expressions," including trolls, rosemaling("rose painting"), Vikings,
Norwegian food, and reminders of" a pure and simple ancestral homeland" far different from the reality of modem Norway with its oil
wealth, expansive software industry, and influx of Asian immigrants.
One might argue that the content of contemporary NorwegianAmerican ethnicity was far thinner than a century earlier, but it remained tremendously attractive and continued to enlist strong loyalty. Like Irish ethnic identity, Lovoll sees Norwegian-American
ethnicity as an" enlisting ethnicity" that attracts participation by many
who do not have the slightest trace of Norwegian ancestry, although
Norwegian professionals who have immigrated in recent years tend
not to identify with it. These ethnic traditions of the 1990's were especially strong in a Norwegian-American "heartland" in the Upper
Midwest, where they created a sense of ethnic domain and actually
shaped broader community values.
The Lutheran church and the Republic Party remained strongly
attractive to Norwegian Americans. As a group, they were highly
political. Indeed, of all American ethnic groups, only Irish Catholics
outdid Scandinavian Protestants in political activism. In general,
Lovoll found that Norwegian Americans combined "social conservatism with a moderate political outlook," though he did find isolated
examples all across the political spectrum, from militia survivalists to
gay activists. Incidentally, gay Norwegian Americans generally treasured their ethnic traditions and often became their family historians.
Lovoll found that upward mobility seemed to strengthen ethnic
identity rather than to lessen it. The image of the self-made man was
strong among the upwardly mobile. Norwegian-American Chambers
of Commerce and elite luncheon organizations like "Torske Klubben"
("The Cod Club") of Minneapolis provided networking structures for
successful businessmen and professionals.
However, relatively few Norwegian Americans made it to the very
top in American society because their values remained at odds with
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American corporate capitalism. Norwegian Americans in the 1990's
were still strongly egalitarian, socially compassionate rather than aggressive, and more inclined towards farming and service occupations
than cut-throat entrepreneurial activities . They were generally obedient to what the Danish-Norwegian novelist, Axel Sandemose, called
"Janteloven" ("The Law of Jante"): "don't think you're better than
anyone else ." Strikingly, Lovoll thus found that a distinctive set of
cultural and ethical values continued into the 1990's to set Norwegian Americans apart from the American mainstream .
A very wide range of Norwegian-American ethnic expression is
examined in this delightful study, from skiing with its pervasive ethnic mythology to genealogy and the search for roots, from the ethnic
"retirement culture" of the Southwest to the dark Loki Cult of racists
and skinheads, from the "Texas bunad" (regional folk costume) to
Uffda buttons, from popular church lutefisksuppers to family celebrations of Christmas. In Lovoll' s view, ethnic humor served as a means
of maintaining ethnic boundaries when the jokes were told by insiders, and its broad stereotypes used reductioad absurdum to make the
stereotype itself "the true butt of the joke."
Lovoll gave comparatively little attention to academic dimensions
of Norwegian-American life. Most Norwegian Americans, he asserts,
"have not surrendered their historical memories to the custodians" of
organizations. Academic language instruction, in his view, generally
perpetuates an antiquated romantic vision of Norway. In the realm of
Norwegian-American music, Lovoll discusses the role of male choruses but not that of college choral traditions, church choirs, or the
choral union movement. He asserts that colleges established by Norwegians in America (Augsburg, Augustana-Sioux Falls, ConcordiaMoorhead, Luther, Pacific Lutheran, St. Olaf, and Waldorf) retained
only a "superficial" ethnic identity at the end of the twentieth cen-

tury.
Not all scholars would agree with his rather limited attention to
high culture and to the role of leadership in shaping ScandinavianAmerican ethnic identity. For example, Dag Blanck sees Augustana
College, Rock Island, as the hearth of Swedish-American ethnic identity, but Lovoll describes no such role for Norwegian-American colleges. Likewise, Lovoll discusses the recent popularity of rosemaling,
weaving, acanthus and figure woodcarving as parts of a "reinvention" of Norwegian folk culture that has reshaped Norwegian-American culture, but Lovoll fails to acknowledge the leadership of Marion
J.Nelson and Lila Nelson of Vesterheim, although they were the ones
who brought this movement into existence.
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Lovoll himself has been a major redefiner of Norwegian-American culture. His books have articulated and shaped the traditions of
the bygdelag(regional association) movement, the Norwegian community in Chicago, and the whole scope of Norwegian-American history. Now he has mapped the culture of the Norwegian-American
community at the end of the twentieth century in a manner that no
other scholar has done for any other American ethnic group, although
the Danes in California and the Midwest are working on it. Once again,
Lovoll has placed Scandinavian-American studies in the forefront of
American ethnic historiography.

J.R. Christianson

Dag Blanck. BecomingSwedish-American:The Constructionof an Ethnic
Identityin theAugustanaSynod, 1860-1917.Studia Historica Upsaliensia
182. Uppsala, Sweden: Acta Universitatis Upsaliensis, 1997. Pp. 240.
Where do we get a sense of ethnic identity? Say, for example, that I
think of myself as a Danish American. What does that mean? Do I just
make up my own Danish-American identity and give it whatever significance I please, or is it something that I share with other Danish
Americans?
To describe the scope of a group's ethnic identity, such as Odd
Lovoll has done in The PromiseFulfilled,is one thing. To probe the
sources of that identity is quite another. Dag Blanck has done just that
for Swedish Americans. He claims that a specific type of ethnic identity was acquired by immigrant college students a century ago, and
that they graduated to become leaders in Swedish communities
throughout America, bringing their sense of identity with them and
using it to build a national sense of Swedish-American ethnic solidarity.
The central importance among Danish Americans of Dana and
Grand View Colleges, each of them with a seminary to train religious
leaders, might make one wonder whether the same process was at
work in the Danish-American world. Certainly, the many folk schools
("folkehejskoler") that once flourished across Danish America also
played an important role in defining and transmitting a particular
sense of Danish-American identity.
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Blanck argues that the power to construct a collective ethnic identity was fiercely contested within American immigrant communities
a century ago. If your concept of the group's identity prevailed, then
your instituion achieved a degree of cultural hegemony within the
community. It also acquired the authority to represent the ethnic community in the broader context of American life.
The building blocks of ethnic identity were many. They ranged
from changing habits of everyday life and language in immigrant .
neighborhoods, through the shifting agendas of ethnic clubs and newspapers, to the dynamic "high culture" of national history, literature,
and religion. All of this amorphous material could hardly go into a
single articulated vision of collective identity. But what did go in was
important, because an articulated concept of identity gave the ethnic
group a sense of direction and a means of self-evaluation. Ethnic cultural institutions - the press, schools, churches - were heavyweight
contestants in the battle to construct the ethnic identity.
Blanck has analyzed their role among Swedish Americans in a
groundbreaking study of striking clarity and theoretical sophistication. Swedish immigration began during the 1840's, took off after the
Civil War, peaked during the 1880's, reached half a million immigrants
in America by 1890, and rose again to high levels in the decade before
World War I, resulting in nearly 1.4 million first and second generation Swedish Americans by 1910.
In the early decades, immigrants naturally dominated the Swedish-American community, and they built its basic institutions. Many
were rural pietists who arrived in family groups and settled in closeknit Midwestern communities. One of their first major institutions
was the low-church Augustana Lutheran Synod, established in 1860.
This body soon counted over one-third of all Swedish Americans
among its members. After 1880, an influx of more secular, young,
unmarried immigrants caused its percentage to slip gradually to
around 20%, but the Augustana Synod remained the largest single
Swedish-American organization.
The Augustana Synod established hundreds of ethnic congregations, fourteen schools, numerous charitable institutions, the leading
Swedish-language newspaper (Hemlandet),and the largest SwedishAmerican publisher and bookseller, Augustana Book Concern. Like
immigrants from Denmark, Swedish immigrants were highly literate, and the Synod's publications and bookshops reached far beyond
its membership.
The educational strategy of the Augustana Synod was to use the
public schools through grade eight, supplementing them with Swed108

ish-language summer short courses in churches, and building private
ethnic schools for higher education.
Augustana College was established in Chicago in 1860 and relocated in 1875 to Rock Island, Illinois, as a combined prep school, college, and theological seminary. The school was bilingual in its early
years, had a strong religious character, and emphasized mastering
English and becoming American.
Around 1890, however, these goals began to change. Second-generation American-born students arrived at the school confident of their
Lutheran heritage but with an shaky grasp of the Swedish language
and quite uncertain about their ethnic identity. At Augustana College, the curriculum responded by giving an increasingly prominent
place to Swedish language, literature, and history. The students studied these subjects, learned to sing Swedish songs, organized ethnic
student clubs, attended lectures by visiting Swedish and SwedishAmerican dignitaries, and participated in celebrations of important
ethnic events .
This new generation was no less religious than their immigrant
parents, but they were less pietistic, and they began to see their
Lutheran religion as part of their Swedish-American legacy. By the
turn of the century, they were convinced that Augustana College was
the center and savior of Swedish culture in America.
In this way, a new Swedish-American identity took shape at
Augustana College in that second generation. It combined elements
of Swedish and American "high culture" with some uniquely Swedish-American elements. Augustana students read the heroic literature of Swedish national romanticism and the Eddasof the Old Norse
gods. They learned to admire American and Swedish heroes who had
fought for the common ideal of freedom: Lincoln, Washington, and
King Gustavus Adolphus. They preferred Gustavus Adolphus to
Charles XII among Swedish warrior-kings, because he also fought for
the Lutheran religion. In their search for Swedish-American heroes,
they turned to the historical writings of Johan Enander (1842-1910),
the editor of Hemlandet and a former Augustana faculty member.
Enander described a Swedish presence in America from the time of
the Vikings who settled Vinland around 1000 AD, through the New
Sweden colonists on the Delaware in the years 1638-55, whose descendants included John Morton, a signer of the Declaration of Independence. They read about John Ericsson (1803-89),the Swedish-born
inventor of the screw propeller and builder of the Monitor, and he
became their particular Swedish-American hero because of his contributions to American freedom and progress.
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In this way, the students, teachers, and other intellectual leaders
of the Augustana Synod became key players in shaping a viable ethnic identity for Swedish America. During the years 1890-1917, they
created this new concept of what it meant to be Swedish-American.
Augustana students learned that this was their heritage, and that what
it meant to be Swedish-American was to be heirs to this grand legacy.
Upon graduation, these students entered the educated elite of Swedish America, and they brought this concept wherever they went. It
soon became the dominant concept of Swedish-American ethnic identity. By the time of World War I, an ethnic heritage had been defined
and given a rich historical and literary content.
Blanck makes us aware of that fact that every one of the church
schools, folk schools, colleges, and seminaries established by Danes
in America also helped to define and transmit a concept of what it
meant to be Danish-American. His approach is a model for thinking
about the dynamics of collective identity among Danish Americans
and other American ethnic, racial, and religious subcultures.

J.R. Christianson

David C. Mauk. The Colonythat Rosefrom the Sea:NorwegianMaritime
Migrationand Community in Brooklyn,1850-1910.[Northfield, Minnesota:] The Norwegian-American Historical Association, distributed
by The University of Illinois Press, 1997. Pp. xvi+ 272. $44.95.
If your appetite for life on the Brooklyn waterfront was whetted by
Thorvald Hansen's article on Rasmus Andersen in this issue of The
Bridge,you might want to read Mauk's book. His colorful picture of a
Scandinavian maritime community in Brooklyn establishes a context
for understanding Andersen's work among Danish sailors and immigrants.
During the nineteenth century, commercial shipping flourished
world-wide, and sailors from maritime nations like Denmark, Norway, and Sweden sailed the seven seas. By 1850, a majority of crewmen on American clipper ships were Scandinavians. By the early
1890's, no less than four-fifths of all sailors in U. S. coastal waters
were Scandinavians. Norwegians were especially numerous and comprised the largest single group of seamen in New York, but there were
lots of Danes as well.
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Most of these Norwegian sailors had put to sea from small ports
along the southern coast of Norway, and their way of life continued
to reflect the pious, cosmopolitan coastal culture of their home region. Danish sailors came from small coastal cities throughout the
kingdom and from the port of Copenhagen. Large number of sailors
and their families in an urban setting meant that the maritime colonies of Brooklyn were far different from Scandinavian farming communities in the Midwest.
During the 1840's, sailing ships were not in the habit of sailing
into harbor one day and out the next. They frequently remained in
port for two or three months, unloading, negotiating a new cargo,
reloading, and waiting for wind. Sailors sought temporary work on
land, and many deserted. Mauk analyzes statistics of desertion to argue that the Scandinavian seamen's enclaves were much larger than
U. S. census figures showed.
·
The first Norwegian "sailortown" in New York was on
Manhattan's lower east side . When the Civil War brought swarms of
Scandinavian ships to New York, many of them unloaded at the bulk
freight terminals on Red Hook in Brooklyn, and a large Norwegian
colony emerged in that area during the 1870's. Red Hook was a tough
waterfront neighborhood. Its earliest ethnic institutions - seamen's
missions, a deaconess hospital, a temperance boarding house - aimed
to save young sailors from the waterfront Babylon of bars, brothels,
flophouses, and shady "crimps."
Mauk describes a flexible, three-stage process of migration and
settlement: most sailors in port were transientsbetween employment
contracts, but some became sojournersby "going on land" to seek jobs,
and some sojourners became immigrantsby deciding to stay and bringing over their families from the Old Country. (The story of one Norwegian sailor of Italian and Danish ancestry who went through these
stages is told in Camilla Spera ti Strom, CarloA. Sperati[Decorah, Iowa:
Luther College Press, 1988]).
In the 1880's, the regional economy of Norway's southern coast
fell apart because its wooden sailing vessels could no longer compete
with iron-hulled steamships. Mass chain migration drew thousands
of Norwegian immigrants to the waterfront community of Red Hook:
sailors' families, single women, ships' carpenters and other artisans,
white-collar workers, and professionals. This influx transformed the
Red Hook community. Norwegian businesses, shops, churches, and
lodges proliferated along Hamilton Avenue and Columbia Street.
Norwegian families took in roomers and boarders, integrating transient sailors into the immigrant community. Swarms of seamen still
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congregated in Red Hook, where many sojourned as carpenters and
then became immigrants.
Red Hook always had an ethnic mixture of German, Irish, Norwegian, and later, Italian immigrants, but the Norwegians lived in
their own world, spoke their own language with a south-coast accent, and supported their own institutions: numerous churches, Norwegian seamen's and carpenters' unions, mutual benefit societies,
temperance and Masonic lodges, choral and theatrical groups,
women's clubs, political and sports organizations. This was not
Hollywood's version of life "on the waterfront." These Norwegians
were pious low-church Protestants in the main. Family values ruled
their complex working-class neighborhood, which found its integrating institutions in a Norwegian-language newspaper, community parades on Norway's independence day (May 17), and innumerable
charity bazaars like those of their ancestral region.
How typical was all of this? Did Rasmus Andersen's family live
in a similar Danish waterfront community? We need more studies of
maritime immigrant communities before we can say. Meanwhile,
David Mauk has given us a solid example of how to go about it.

J.R. Christianson
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